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1. "By night on my bed" 


Rabbi Elazar explains that the title verse means that the children of Yisrael lay in the dust in exile, and beseeched God to take them out of it. Rabbi 


Yitzchak says that they asked God to join them so that He would gladden them and bless them in perfect joy. 


1. "And Hashem spoke to Moses saying, Speak to the children of 
Yisrael, saying, If a woman have conceived seed, and born a man 
child..." (Vayikra 12:2). Rabbi Elazar opened with, "By night on my 
bed I sought him whom my soul loves" (Shir Hashirim 3:1). HE 
ASKS, it says, "on my bed," while it should have said, "in my bed," 
why "on my bed"? AND HE ANSWERS, the Congregation of Yisrael 
spoke before the Holy One, blessed be He, and beseeched him 
concerning the exile, because she is sitting among the other nations 
with her children, and lying in the dust. And since she is lying in 
another, defiled land, she said, "on my bed" I beseech, since | am 
lying in exile, AND EXILE IS CALLED 'NIGHTS'. Therefore, "I sought 
him whom my soul loves," to take me out of it. 


2. "I sought him, but found him not" (Ibid.) BECAUSE it is not His 
custom to join me save in His palace AND NOT IN EXILE. "I| sought 
him, but I could not find him" (Shir Hashirim 5:6), since I dwelt 
among other nations, and only His children hear His voice, as 
written, "Did ever people hear the voice of Elohim..." (Devarim 4:33). 


3. Rabbi Yitzchak said, "By night on my bed" said the Congregation 
of Yisrael, THE SHECHINAH. "on my bed" I complained before Him, 
NAMELY I ASKED HIM to join me to gladden me FROM THE LEFT 
COLUMN and bless me FROM THE RIGHT COLUMN in perfect joy 
FROM THE CENTRAL COLUMN. For we have learned that from the 
union of the King, ZEIR ANPIN, with the Congregation of Yisrael, 
many righteous people receive the inheritance of a holy portion, 
NAMELY SUPERNAL MOCHIN, and many blessings thus abide in the 
world. 


2. "Who can find a woman of worth" 


m5" ynm 3 nux ARY nua bx " 32m 4 
ni» 5s "220m by nnb YIybN ^ d» "21 
sva ,mb wan 32753 paawa by sin npa 
Knp many ORY noi3 NON DWN by 
Om pin xmi by mun nkysm jm 173 
,Nybyb navi 312 ny pay "NU pa Kam 
YAN NANON NNN Ny9N2 n3'2U NYTT by 
, X Sy ,Kmbaa RDDW yya *a2Um by 

um E Np JDN "Ubi many nx nwa 


12 NATRY mT 159 ,mnkyn K9) vingpa 2 
pay wa xm NV KI nxp mbama KOR 
i3 ROR pynw x5 mbp imm pon 

N D'H5N bip ny yay, DT 


115 mag .nib:*53 naawa by R pry? 27.3 
"mmy amm ma map NinynkN awn by 
pin ayi mbw ra 15 kaunbi 2b "15 
nmm um mpmy mes "33 KIDY KNMI 

Raby NWN [N272 7021 NWT ND30TN 


A woman of worth and a virtuous woman is said to be the Congregation of Yisrael. "her price is far above rubies" means those lofty holy rubies that 
are the mysteries and inner meaning of the Torah. God may safely trust in the Congregation of Yisrael, which is why He put her in charge over the 
world. She bestows goodness on the world and not evil; the Tree of Life, Zeir Anpin, sends her life, that is Mochin from Binah, and shines upon her. 


4. Rabbi Aba was walking to the cave of Lod in the village of Kanya 
with Rabbi Yosi and Rabbi Chiya. Rabbi Yosi said, it is written, "A 
virtuous woman is a crown to her husband" (Mishlei 12:4). The 
virtuous woman is the Congregation of Yisrael, THE SHECHINAH, 
while, "she that acts shamefully as a rottenness in his bones" (Ibid.) 
refers to the heathen nations, whom the Holy One, blessed be He, 
cannot tolerate in the world, as written, "therefore | abhorred (Heb. 
akutz) them" (Vayikra 20:23), like the thorns (Heb. kotz) and thistles 
that give pain to man so he cannot bear them. Rabbi Aba said, It is 
surely so, the "virtuous woman" is the Congregation of Yisrael, who 
is mistress over many armies and hosts OF ANGELS that abide in 
the world, NAMELY ALL THE DWELLERS IN BRIYAH, YETZIRAH 
AND ASIYAH THAT EXPAND FROM HER. "A VIRTUOUS WOMAN" 
MEANS BOTH A MISTRESS AND MASTER. "a crown to her husband" 
IS SIMILAR TO the words, "a crown of glory (lit. 'Tiferet')" (Yeshayah 
62:3), and it is all the same, SINCE TIFERET IS THE HUSBAND OF 
THE SHECHINAH. While they were walking Rabbi Aba said, Let us 
each say something about the Congregation of Yisrael. 
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5. Rabbi Aba opened with, "Who can find a woman of worth" (Mishlei 
31:10). It is the Congregation of Yisrael, who is a woman of worth, 
like we said. "Who can find" resembles, "that which shall befall you 
in the last days" (Beresheet 49:1), WHICH MEANS THAT WHICH 
SHALL ARRIVE AND HAPPEN TO YOU. HERE TOO "Who can find" 
MEANS who will deserve TO ARRIVE AT IT and be in her to 
perfection and be with her always. 


6. "for her price (or: 'selling") is far above rubies" (Mishlei 31:10). HE 
ASKS, IT SAYS "her price," while it should have been 'her buying", 
WHICH MEANS IT IS MORE DIFFICULT TO BUY HER THAN RUBIES. 
WHY DID IT SAY "HER SELLING"? AND HE ANSWERS, since she 
sells all those who do not completely cleave to her or are whole 
towards her, and turns them over to the other nations, as you say, 
"And when they forgot Hashem their Elohim, He sold them into the 
hand of Sissra" (I Shmuel 12:9). Then they are all far from those lofty 
holy rubies, WHICH ARE THE MYSTERIES AND INNER MEANING OF 
THE TORAH, in which you shall have no part. This is the meaning of, 
"for her price is far above rubies." 


7. Rabbi Chiya opened with the following verse, "The heart of her 
husband safely trusts in her, and he shall have no lack of 

gain" (Mishlei 31:11). "The heart of her husband safely trusts in her" 
refers to the Holy One, blessed be He, ZEIR ANPIN, who, for this 
reason, put her in charge over the world to be guided by her. All His 
armory He put in her hand and all the soldiers. Therefore, "he shall 
have no lack of gain." 


8. Rabbi Yosi explained the following verse, "She will do him good 
and not evil all the days of her life" (Ibid. 12). "She will do him good" 
MEANS she bestows goodness upon the world and bestows 
goodness upon the King's palace and the household people. "and 
not evil" HAD TO BE MENTIONED due to the words, "and the Tree of 
Knowledge of Good and Evil" (Beresheet 2:9). MALCHUT IS CALLED 
THE TREE OF KNOWLEDGE OF GOOD AND EVIL BECAUSE IF ONE 
HAS MERIT IT IS GOOD, BUT IF ONE DOES NOT HAVE MERIT IT IS 
EVIL. IT THEREFORE SAYS, "AND NOT EVIL." When is it good AND 
NOT EVIL? When the days of heaven, THE SFIROT OF ZEIR ANPIN, 
shine upon her and unite with her properly. FOR THE DAYS OF 
HEAVEN are "the days of her life," because the Tree of Life, ZEIR 
ANPIN, sends her life, WHICH IS MOCHIN FROM BINAH, and shines 
upon her. At that time, "She will do him good and not evil." Rabbi 
Aba said, This is well, and all these verses refer to the Congregation 
of Yisrael. 


3. If a woman conceives first she bears a male child 


Rabbi Yosi resolves some confusion over "If a woman have conceived seed" by saying that God distinguishes between a male and a female seed, 


and once He has seen it, He decides whether it will be male or female. 


9. "If a woman have conceived seed" (Vayikra 12:2). We learned that 
if a woman conceives first, she bears a male child. Rabbi Acha said 
that we learned that the Holy One, blessed be He, determines 
whether that drop will be male or female, yet you say that if a woman 
conceives first, she gives birth to a male child. IN THAT CASE, 
THERE IS NO NEED FOR THE DECISION OF THE HOLY ONE, 
BLESSED BE HE. Rabbi Yosi said, Surely the Holy One, blessed be 
He, distinguishes between a male drop and a female drop. Once He 
observed it, He decided whether it would be male or female. 
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10. Rabbi Acha said, "and born a man child" (Ibid.). Does she give 
birth once she conceives, that the verse says, "If a woman have 
conceived seed, and born a man child"? BUT IT DEPENDS UPON 
PREGNANCY, and the verse should have read, 'If a woman have 
been pregnant, and born a man child'. Why then, "have conceived 
seed, and born"? Rabbi Yosi said, From the day THEY HAVE 
CONCEIVED, women talk of nothing except whether their baby will 
be male. Hence SCRIPTURE SAYS "If a woman have conceived seed, 
and born a man child." 


4. "the earth is full of Your creatures" 


Rabbi Chizkiyah tells us that God does His deeds with wisdom, wisely sowing all the seeds so that each matures in its own time. "The earth is full" 
means that the earth has been filled by everything that flows from Binah. 


11. "If a woman have conceived seed" (Vayikra 12:2). Rabbi 
Chizkiyah opened with the verse, "Hashem, how manifold are Your 
works" (Tehilim 104:24). How many are the deeds of the Holy King in 
the world. This is likened to a man who took different kinds of seeds 
together and planted them at the same time. Afterwards each kind 
sprouts on its own. The Holy One, blessed be He, similarly does His 
deeds with wisdom, wisely taking everything together and planting 
them. Afterwards each comes out in its own time. This is the 
meaning of, "in wisdom have You made them all" (Ibid.). 


12. Rabbi Aba said, "Hashem, how manifold are Your works." How 
many are the deeds of the Holy deed. All, EVERYTHING EXISTENT 
THROUGHOUT THE WORLDS, is hidden with wisdom. Hence it says, 
"in wisdom have You made them all." They are all incorporated in 
wisdom and emerge only by means of specific paths, THE 32 PATHS 
OF WISDOM to Binah. From there, FROM BINAH, everything is made 
and accomplished. Hence, "by understanding it is 

established" (Mishlei 24:3). It therefore says, "in wisdom have You 
made them all" in Binah, THROUGH BINAH. 


13. "The earth is full" (Tehilim 104:24) : the earth is the Congregation 
of Yisrael, WHICH IS MALCHUT, which is filled of all things from 
there, FROM BINAH, as written, "AIl the rivers run into the 

sea..." (Kohelet 1:7). "Your creatures" were brought forth by 
MALCHUT afterwards, as written, "These are the generations of the 
heaven and of the earth when they were created (Heb. 

behibr'am)" (Beresheet 2:4), WHICH CAN BE CONSTRUED AS 
'BEHEI BERA'AM (HE CREATED THEM WITH HEI)'. IT IS MALCHUT, 
THE LAST HEI OF YUD HEI VAV HEI. For that reason, "the earth is 
full of Your creatures." 


5. "Surely a man walks in an image" 
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We learn that when a man and his wife are about to mate, God gives the spirit of the child who will be conceived to a minister, and tells him where it 
should go. God commands the spirit to be righteous, and then the spirit descends with an image. As long as he has that image with him, he exists in 
the world, but when it leaves him he dies. We read about the witchcraft described in the book of the sorcerers of Asmodeus, where they knew how 
to give over their images to the Other Side. We are told that one must never throw objects in his house because they are then of the other side. 
When that man who gave over his image to the other side dies, the evil spirit that was attached to his supernal image takes it away from him, so that 
it will never return. Before a soul is born it is shown the reward of good and evil, and the holy image stands by it; when it is born the image becomes 
part of it, and his life depends on it. 


14. Come and see, when man is about to be sanctified and mate with 
his wife with his holy will, a Holy Spirit is aroused upon him, 
included of male and female, SINCE HE IS BORN AND COMES FROM 
ZEIR ANPIN AND MALCHUT THAT ARE THE SECRET OF MALE AND 
FEMALE. The Holy One, blessed be He, indicates to a minister 
appointed over the conception of men and hands him that spirit and 
lets him know where to put it. That is the meaning of, "and the night 
which said, There is a man child conceived" (lyov 3:2). THIS MEANS 
that the night, WHICH IS MALCHUT CALLED NIGHT, said to that 
minister, "There is a man child conceived" by so and so, SO HE 
WILL PUT THE SPIRIT THERE. And the Holy One, blessed be He, 
commands that spirit whatever He does, THAT IS, HE MAKES IT 
SWEAR TO BE RIGHTEOUS, ETC. This has already been explained. 


15. The spirit then descends with an image, the same IMAGE that 
assumes the supernal shape CALLED THE IMAGE OF ELOHIM. One 
is created with that image and walks about with it in this world. This 
is the meaning of, "Surely every man walks in a vain show (or: 
'image")" (Tehilim 39:7). As long as that image is with him, man 
exists in this world, BUT IF THE IMAGE IS GONE FROM HIM HE 
DIES. These are two IMAGES (HEB. tzelamim) that join together. 
King Solomon warned people, saying, "Before the day cools, and the 
shadows (Heb. tzelalim) flee away" (Shir Hashirim 2:17), two of them. 


16. In the book of the sorcerers of Asmodeus, I found that those who 
wish to perform witchcraft from the left side and be attached to 
them, must stand by candle light, or wherever his images are seen, 
THAT IS, BY THE LIGHT OF THE MOON, and say the words suitable 
for these enchantments and address those aspects of impurity using 
their names of impurity. One then hands over his images to those 
NAMES OF IMPURITY he summoned, and says he willingly sets them 
AT THEIR DISPOSAL and at their command. Man THEN leaves the 
domain of his Master, and his Master's deposit, NAMELY THE SOUL 
GIVEN TO HIM AS A DEPOSIT BY HIS MASTER HE gives to the 
aspects of impurity. 


17. By these words of witchcraft he uttered and by summoning HIS 
images, two spirits appear and settle in those images TO ASSUME 
human form. They tell him at specific times things to his own hurt 
and things to his own good. These two spirits that were not 
incorporated in a body, SINCE HE DID NOT HAVE TIME TO MAKE 
THEM BODIES BEFORE HE SANCTIFIED SHABBAT, are now 
incorporated in these images THAT MAN GAVE THEM. They settle in 
them and tell that man things to his own damage. Such a one left his 
Master's domain and gave his deposit, NAMELY HIS SOUL, to the 
side of defilement. 


NUTpnkb ong vi "237 nywa mn .14 
YAN E NU? RMY ,13p332 KATINI 
roO .N3pu 323 bab3 „RWYD N mby 
pinmmav by RN Kmbv anb RT ga Nv'np 
m" yT ND NT aa a (KU) 333 
nom Dn wn N mh ips? NN JKO 
min kin nr "N nbn "33 min "ax 
me TPBN Ni ga NUUS ,NMb5n 333 

MAPIN NT! TpbK mA 53 m n 


Mi ,n"ay aay "m ,knni Nnm [73 .15 
Mang Nn xm Ryb mapa nup 
RT NTI NYOY ONTA wk Kai M23 
Koi "NT Tiv UON onm noys JN i33 
mm Rby wa D'Np W 3 may MnWY 
139 TE Kb Hby Ra pannan pyx 

"n mrobya 103! ni*z mb] Ty ANI RW) 


DUNT? Ni]3UN ,NTDUNT pW NDPI .16 
Kpa2nNb| brni "bon pur KYY wa 
Dax qnnm nsa iR RWT KMG nip? ana 
prx upnnaes pen prs xam mou pmabiy 
mwa pason pwo pro qi pn pwn 
prie? mon pua qmm inb paron 
m5 mmya pang Ni Np "NpPT 
muNeT wwa pbi wI "3 Nimm ATAPI 

KAKOR VDS am my Kiop 


i» pam ‘an 1mx3 pTI pon pressa .17 
pra ppn pm pon pnns "bib 
mb pyTüm NUI na ma mo pohy 
qy pmb xaviko pom KURIR pon 
bw Nbb33 abans N53 prn n posi 
ma penne) mhiy popa qo3nk xnun 
NT NT» NUNAND pon vi 535 mh pydim 
avr mov] Kiivpbi MARYT KMW pDr 

RINON "ev 


18. Come and see, one must not throw the objects in his house or 
any other such thing IN HIS ANGER and thus deliver them to the 
Other Side. He must not DO SO because many litigants and 
persecutors await to receive that object. From that time on, no 
blessings dwell on it, because it is of the Other Side. This is more so 
for whoever willingly summons that supernal good, THAT IS, HIS 
IMAGE, to another and to the Other Side. Since he summons HIS 
IMAGE, he is his. 


19. When the time draws near for man to depart from this world, the 
evil spirit that used to cleave daily to that supernal image that was 
given that man, and takes that image from him, it settles in it and 
walks away and THAT IMAGE will never return to that man. THAT 
MAN then realizes he is rejected in every sense. 


20. Come and see, when the soul descends to be ushered into this 
world, it first DESCENDS to the Garden of Eden where it beholds the 
glory of the spirits of the righteous that stand in rows. It then goes to 
Gehenom where it sees the wicked crying, 'Woe, woe,' but none has 
mercy upon them. It is given testimony about any thing. THE 
WICKED TESTIFY HOW THEY ARE PUNISHED FOR EVERY SIN AND 
THE RIGHTEOUS TESTIFY TO THE GOOD REWARD THEY RECEIVE 
FOR EACH PRECEPT. That holy image stands by it until it comes 
into this world. 


21. When it goes out into the world that image comes to it, joins it 
and grows with it, as said, "Surely every man walks in an image." 
Man's days join that image and depend on it, FOR ONCE IT IS GONE, 
MAN DEPARTS FROM THE WORLD. This is the meaning of, "for we 
are but of yesterday, and know nothing, because our days upon 
earth are a shadow" (lyov 8:9). Assuredly, "our days upon earth are 
a shadow," AS OUR DAYS DEPEND ON THAT SHADOW. From the 
day a woman conceives until the day she gives birth, no men know 
the deeds of the Holy One, blessed be He, how great they are, how 
superior. This is the meaning of, "Hashem, how manifold are Your 
works" (Tehilim 104:24). 


6. "and born a man child" 
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Although the souls of male and female are supposed to come into this world together, ever since the sin of the first man and woman this has not 


been so. They are divided when they emerge from above into this world. If the man does not have enough merit, he never finds his soulmate, and if 


he marries another his children are impure. Rabbi Elazar says that thousands of souls emerge simultaneously into the world, but they are not 
considered Nefashot until they settle in the body and receive their illumination from Malchut, this takes 33 days. He talks about the blood of 


purification and the blood of circumcision. 


22. Come and see, every spirit in the world incorporates male and 
female. When they emerge INTO THIS WORLD, they come out as 
male and female, and then divide according to their custom, THE 
SPIRIT OF THE MALE IS CLOTHED IN A MALE AND THE SPIRIT OF 
THE FEMALE IN A FEMALE. AFTERWARDS, if a man has merit, they 
join, he and his mate, and mate in a union in every sense, in spirit 
and bodily, as written, "Let the earth bring forth living creatures after 
their kind" (Beresheet 1:24). What is, "after their kind"? It is the spirit 
of the man that comes out with its mate that resembles it. 


23. HE ASKS, what is the earth IN THE VERSE, "LET THE EARTH 
BRING FORTH"? IT resembles the words, "and curiously wrought in 
the lowest parts of the earth" (Tehilim 139:15), WHICH IS MALCHUT. 
This has been explained. "Let the earth bring forth" as we explained 
it to refer to the spirit of the first man WHO EMERGED AND WAS 
BORN TO MALCHUT CALLED EARTH. This is the meaning of the 
words, "but of the fruit of the tree which is in the midst of the 
Garden" (Beresheet 3:3). "The fruit of the tree" refers to the Holy 
One, blessed be He, NAMELY ZEIR ANPIN CALLED THE TREE OF 
LIFE, WHOSE FRUIT IS THE SPIRIT OF THE FIRST MAN. "which is in 
the midst of the Garden," within the woman as we learned, WHO IS 
MALCHUT CALLED WOMAN AND CALLED GARDEN. FOR THE 
SPIRIT OF THE FIRST MAN CAME OUT FROM THE UNION OF ZEIR 
ANPIN AND MALCHUT. This is the meaning of, "If a woman have 
conceived seed, and born a man child" (Vayikra 12:2). THE WOMAN, 
MALCHUT BEARS THE SOULS. It is also written, " AND BORN A MAN 
CHILD," not included of male and female, as is the custom of the 
world, THAT THE SOULS ARE BORN MALE AND FEMALE. For THE 
LOWER BEINGS BY THEIR SINS cause MALCHUT THAT THE SOULS 
will not join MALE WITH FEMALE, as they come out from above as 
couples MALE AND FEMALE. HENCE IT IS WRITTEN, "AND BORN A 
MAN CHILD," SINCE IN THIS WORLD ONLY A MALE NOT 
INCLUDING A FEMALE APPEARS. 


24. Since the first man and his mate EVE had sinned against the Holy 
One, blessed be He, MALE AND FEMALE are therefore divided when 
they emerge from above INTO THIS WORLD, THE SOUL OF THE 
MALE IS BORN ON ITS OWN AND THE SOUL OF THE FEMALE ON 
ITS OWN, until it will please the Holy One, blessed be He, if man 
gains merit, to give him his soulmate, THAT IS, THE SOUL OF THE 
FEMALE THAT WAS INCORPORATED IN HIM ABOVE. Otherwise, 
she is separated from him and given to another, AND THEN they 
beget improper children. Hence it is written, "My spirit shall not 
always strive on account of man" (Beresheet 6:3). Why does it say 
"my spirit"? It should have said, 'his spirit' OF MAN. For there are 
two spirits emerging in twosomes. IT SHOULD RATHER BE 
PRONOUNCED 'SPIRITS'. THE VERSE SAYS they must not be 
striven after together, BECAUSE THEY COME OUT SEPARATELY. It 
is therefore written, "and born a man child," and not man and woman 
TOGETHER according to the ways of the world ABOVE, because of 
their deeds. 
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25. Rabbi Elazar said that it is not so THAT "AND BORN A MAN 
CHILD" MEANS HE IS BORN FROM MALCHUT INTO THIS WORLD 
AS A MAN WITHOUT A WOMAN. For male and female always come 
joined together, and are then divided AND COME AS MAN ALONE 
AND WOMAN ALONE. But "and born a man child" REFERS TO A 
MALE AND A FEMALE included together from the right side, WHICH 
IS CONSIDERED MALE. "But if she bear a female child" (Vayikra 
12:5) MEANS they are included together as female and male from the 
left side, WHICH IS CONSIDERED FEMALE. Then the left side has 
more power over the right side, and the male on the right is subdued 
and has no power. The male that comes from the Nukva, MALCHUT, 
from Her left, always acts like a female AND IS THEREFORE 
CONSIDERED A FEMALE. But a male coming from the right side OF 
MALCHUT has power, and the female that emerges with him is 
subdued, since the left side has no power. Hence it is written of him, 
"and born a man child." 


26. Thousands and myriads OF SOULS emerge simultaneously into 
the world. From the time she brought them forth they are not 
considered Nefashot UNTIL THEY RECEIVE THEIR ILLUMINATION 
FROM MALCHUT, until they settle in the body. This takes 33 days, as 
written, "thirty three days" (Vayikra 12:4). UNTIL THEN THE BODY IS 
INCOMPLETE FOR THE NEFESH TO SETTLE ON AND BE CLOTHED 
IN IT. "...then she shall be unclean seven days" (Ibid. 2), NAMELY 
THE NEFESH, for throughout those seven days no spirits enter her, 
MALCHUT, to be connected with her. And all those seven days, the 
spirit roams the body to find its place TO SETTLE IN. Then it is 
written, "it shall be seven days under its dam" (Vayikra 22:27), 
WHICH IS MALCHUT, AND HE IS UNDERNEATH HER AND CANNOT 
CONNECT WITH HER. 


27. On the eighth day the spirit and the body reappear before the 
Queen and connect with her and with the male, ZEIR ANPIN, in body 
and soul. "And she shall continue in the blood of her purifying for 33 
days," IN ORDER for the spirit to settle in the body. HE ASKS, what 
is the purpose of the three days, AND ANSWERS, these are the three 
days after circumcision when the child suffers its pain, and the spirit 
does not dwell in the body as in other days. Hence "And she shall 
continue in the blood of her purifying for 33 days." 


28. HE ASKS, at first SCRIPTURE SAYS, "in the blood of her 
purifying" (Vayikra 12:5) and later "the days of her purifying" (Ibid. 
6), AND ANSWERS, "the blood of her purifying" refers to the bloods 
of circumcision, blood and more blood coming from the child. The 
Holy One, blessed be He, keeps those bloods all these days. Hence it 
says, "And she shall continue in the blood of her purifying (Heb. 
taharah)." The word 'taharah' unspecified IS WRITTEN WITHOUT 
MAPPIQ (WHICH WOULD RENDER IT 'HER PURIFYING?, SO IT IS 
NOT PRONOUNCED WHEN READ. THIS INDICATES that the last Hei 
OF YUD HEI VAV HEI, WHICH IS MALCHUT, is not mentioned. SO 
you shall not say IT REFERS TO the purifying of the Matron, 
MALCHUT, THE MOTHER OF THE SOUL, but to purifying in general, 
SINCE unspecified "blood of her purifying" refers to pure bloods. 
THIS REFERS TO THE SOUL BORN TO HER. EVERY RISING AND 
CONNECTION SAID OF MALCHUT REFERS TO MALCHUT AS THE 
ROOT OF THAT SOUL. 
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29. "she shall touch no hallowed thing, nor come in to the 
sanctuary" (Vayikra 12:4). Come and see, the Congregation of 
Yisrael, MALCHUT, daily takes food from the King's house for 
human spirits and nourishes them in holiness, except those SPIRITS 
DURING THE 33 DAYS OF PURIFYING, until those spirits settle in the 
body. After 33 days, she cares for them daily, since the spirits are 
then connected to the body like the rest of the inhabitants of the 
world. As she, MALCHUT, dwells only on a wholesome place, 
likewise are her actions TOWARDS HUMAN SPIRITS until they are 
whole. THIS IS THE MEANING OF, "she shall touch no hallowed 
thing," WHICH MEANS for the purpose of taking care of souls. THAT 
MEANS SHE DOES NOT TOUCH HOLINESS TO RECEIVE FOOD 
FROM HOLINESS, WHICH IS ZEIR ANPIN, FOR THOSE SPIRITS. 


7. "But if she bear a female child" 
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Rabbi Elazar says that a female child comes from the left side, that has more power than the right. In order to let the spirit be clothed in a body, 


Malchut separates from Zeir Anpin. 


30. "But if she bear a female child" (Vayikra 12:5), NAMELY as I 
interpreted, SINCE the left side has more power and the right is 
subdued before it. Hence it is all doubled. The Nukva, MALCHUT, is 
separated from the Male, ZEIR ANPIN, TO LET the spirit attach TO 
BE CLOTHED in a body, since the left does not settle in the body as 
well as the right, since it abides more in the strength OF GVUROT. 
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8. Circumcision and the foreskin 

Rabbi Elazar talks about the secret meaning of the circumcision on the eighth day, the sign of the holy covenant, Yesod. The foreskin is said to be 
the impure serpent, that must be banished from Yisrael, and after it is removed it is placed in dust since God made the serpent live in the dust. 
Everyone must offer a son as a peace offering, and the reason for the circumcision on the eighth day is that at least one Shabbat must have passed. 


Ra'aya Meheimna (the Faithful Shepherd) 


31. "And on the eighth day the flesh of his foreskin shall be 
circumcised" (Vayikra 12:3). That commandment IS to circumcise on 
the eighth day the circumcision of the holy covenant. It is a supernal 
secret, as written, "The secret of Hashem is with them that fear Him; 
and He will reveal to them His covenant" (Tehilim 25:14). To whom 
DOES HE REVEAL THE SECRET, WHICH IS THE COVENANT? To the 
fearful, who fear sin. For it is not suitable to reveal the secret of the 
holy covenant except for them. We have explained and learned the 
secret of the holy covenant in several places. 


32. This secret, WHICH IS on the eighth day, is a universal obligation 
to all the holy people, as written, "And on the eighth day the flesh of 
his foreskin shall be circumcised." The eighth day is the sign of the 
holy covenant, NAMELY THE SFIRAH YESOD, which is the eighth 
among the Sfirot. IF YOU COUNT THE GRADES FROM CHOCHMAH 
DOWN, YESOD IS THE EIGHTH GRADE. KETER, THE SECRET OF 
THE ENDLESS LIGHT, IS NOT COUNTED. The purpose of the 
circumcision of the holy covenant IS to remove that foreskin, THE 
SECRET OF THE IMPURE SERPENT from before the covenant, THE 
HOLY YESOD. 
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33. For when the holy nation gathers to remove that foreskin from 
before the covenant, the Holy One, blessed be He, gathers His 
retinue and reveals Himself so as to remove that foreskin above from 
before the sign of the holy covenant, YESOD. For all the deeds 
Yisrael do below rouse a deed above. THEREFORE at that time the 
foreskin, WHICH IS THE IMPURE SERPENT, is banished from before 
the whole holy nation above. A vessel with dust is prepared for that 
foreskin, to keep the foreskin, according to the secret of the verses, 
"and dust shall be the serpent's food" (Yeshayah 65:25), and, "and 
dust shall you eat all the days of your life" (Beresheet 3:14). 


34. From this WE DERIVE that one must not act contemptuously 
towards that place, THE FORESKIN, even though it is removed from 
before the member of the covenant. It is placed, after being removed 
from that covenant, in the dust, since after the serpent was removed 
from man, the Holy One, blessed be He, made him dwell in dust, as 
written, "and dust shall you eat all the days of your life." Since the 
Holy One, blessed be He, made him dwell in dust and formed him so 
when He removed him from before men, so in the very same way, 
when we remove the foreskin, we should fix dust for it to dwell in. 


35. Everyone has to offer a son as an offering to the Holy One, 
blessed be He gladly and willingly, to enter him under the wings of 
the Shechinah. This is considered before the Holy One, blessed be 
He as a peace offering and is willingly accepted. 


36. This offering resembles an offering from the cattle, as both occur 
on the eighth day, as written, "and from the eighth day and 
thenceforth it shall be accepted" (Vayikra 22:27). What makes it 
acceptable? IT IS because he already lived on Shabbat, BECAUSE IN 
EIGHT DAYS THERE MUST BE ONE SHABBAT. Once he underwent 
one Shabbat, the one shall be acceptable for an offering, THE 
ANIMAL, and the other shall be acceptable, THE CIRCUMCISED 
CHILD. The reason is that he cleaved and came to this Shabbat, 
MALCHUT, the secret of the holy covenant, YESOD. THIS MEANS 
THAT YESOD EXISTS ON SHABBAT IN ITS ENTIRETY, AND HENCE 
THE CHILD RECEIVES ILLUMINATION FROM IT TO INSTITUTE HIS 
HOLY COVENANT. THE CATTLE SHALL ALSO BE ACCEPTABLE AS 
AN OFFERING, BECAUSE THE SACRIFICE UNITES YESOD AND 
MALCHUT, AND ONE SHOULD THEREFORE BE ESTABLISHED BY 
THE WHOLE YESOD ON SHABBAT DAY. Everything follows a 
supernal secret. 

End of Ra'aya Meheimna 


9. "Neither is there a rock like our Elohim" 
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We learn from Rabbi Shimon that there are holy beings other than Elohim - angels, and the holy children of Yisrael, and yet they depend for their 
holiness on Elohim; He does not depend on theirs. We hear two explanations for the title verse, one of which compares the rock to the fetus God 
formed into which He blew the spirit of life. The other explanation says that the verse merely means that Elohim has power and dominion over 


everything. 


37. "If a woman have conceived seed, and born a man 

child" (Vayikra 12:2). Rabbi Yehuda opened with, "There is none holy 
as Hashem. For there is none beside You. Neither is there a rock like 
our Elohim" (I Shmuel 2:2). This is a difficult verse. IF IT IS WRITTEN, 
"There is none holy as Hashem" it would mean there is something 
else holy NEVERTHELESS, SOMEWHAT LESSER THAN HASHEM, as 
it says, "as Hashem." ALSO, "Neither is there a rock like our Elohim" 
means there is another rock SOMEWHAT LESSER THAN HASHEM. 


38. HE ANSWERS, surely, "There is none holy as Hashem," since 
there are many holy beings. There are holy beings above, NAMELY 
ANGELS, as written, "and the sentence by the word of the holy 
ones" (Daniel 4:14). Yisrael ALSO are holy, as written, "You shall be 
holy" (Vayikra 19:2). They are all holy, yet not as holy as Hashem. 
The reason is that it is written, "For there is none beside (or: 
'without") You." It means that the holiness of the Holy One, blessed 
be He exists without their holiness OF THE ANGELS AND OF 
YISRAEL, since He is not in need of their holiness. But they are not 
holy without You, since without You they have no holiness. 


39. "Neither is there a rock (Heb. tzur) like our Elohim" MEANS as 
explained that the Holy One, blessed be He shaped a form (Heb. 
tzurah) within a form, THAT IS, THE FORM OF THE FETUS IN THE 
FORM OF ITS MOTHER, improved it, blew into it the spirit of life and 
brought it out into the world. According to another explanation, 
"Neither is there a rock like our Elohim" means that there is a rock, 
which is called ONLY a rock, as written, "look to the rock from 
whence you are hewn" (Yeshayah 51:1), and, "and you shall smite 
the rock" (Shemot 17:6). They are all called 'rock' yet none is a rock 
like our Elohim, who has power and dominion over everything. 


10. A star that struck another star three times 


Here we read the story of what happened at midnight as the rabbis rose to study the Torah. They see a star that strikes another star three times, and 
then they hear two sounds, one of which is a voice that tells of God entering the Garden of Eden to walk about with the righteous. The Congregation 
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of Yisrael has united with God, and before dawn He holds out to her a thread of Chesed, just as the king held out the golden scepter to Esther. 


40. Rabbi Chiya and Rabbi Acha were sitting one night before Rabbi 
Aba. They rose at midnight to study Torah. As they were going out, 
they saw a star striking another star three times, masking its light. At 
the same time they heard two sounds from two directions, one from 
the north from above, and another from below. That sound BELOW 
proclaimed, 'Come and gather to your places, for just now the 
guarding over the Nukva, MALCHUT, has been released, for the Holy 
One, blessed be He, has entered the Garden to walk about and be 
delighted with the righteous therein'. That sound passed away and 
was silenced. 
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41a. Rabbi Acha and Rabbi Chiya returned TO THE HOUSE and said, 
surely it is time of goodwill of the awakening of the Congregation of 
Yisrael to unite with the Holy King, ZEIR ANPIN, THE CENTRAL 
COLUMN. Rabbi Acha said, surely the Congregation of Yisrael united 
with the Holy One, blessed be He, only by singing and by her praise 
for Him. 


41b. Before dawn, the King holds out to her a thread of Chesed, 
SINCE THEN THE CHOCHMAH IN HER IS CLOTHED IN CHESED AND 
ATTAINS COMPLETION. The secret of this is said in the verse, "and 
the king held out to Esther the golden scepter that was in his 

hand" (Ester 5:2). THE KING IS ZEIR ANPIN AND ESTER IS 
MALCHUT; THE GOLDEN SCEPTER IS THE THREAD OF CHESED, 
WHICH, WITH THE CLOTHING OF CHOCHMAH IN MALCHUT IN IT IS 
CALLED A GOLDEN SCEPTER. Do not say that the King holds out to 
her alone THE GOLDEN SCEPTER but to her and to all those who 
join her. Let us come together. They sat down. 
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11. "and He took one of his sides" 

Rabbi Shimon says that the first man was created male and female fastened together at their backs, but that later God severed them so they could 
be face to face. Because God blesses newlyweds with seven blessings, anyone who mates with another's wife destroys the union, and is not 
forgiven until he repents and dies. 


42. Rabbi Aba opened with, "And Hashem Elohim said, It is not good 
that the man should be alone..." (Beresheet 2:18). HE ASKS, why did 
the verse speak this way, AND ANSWERS, that we learned that for 
this reason it is not written, "that it was good" about the second day, 
because man will be divided, THAT IS, A SIDE WILL BE DIVIDED 
FROM HIM TO BUILD THE WOMAN. It is also written, "it is not good 
that the man should be alone." FOR THAT REASON "THAT IT WAS 
GOOD" WAS NOT SAID IN RELATION TO THE SECOND DAY. 


43. HE ASKS, was he alone? Yet it is written, "male and female He 
created them" (Beresheet 5:2). We learned that the first man was 
created double faced, THAT IS, A MALE AND A FEMALE FACES 
FASTENED AT THEIR BACKS. Yet you say, "it is not good that the 
man should be alone." HE ANSWERS, but he did not gain favor with 
his wife, and she was not a help to match him, but they were 
FASTENED together back to back. Then man was alone. 


44. "I will make him a help to match him" (Beresheet 2:18). What is 
"to match him"? HE ANSWERS THAT IT MEANS facing him, so they 
will unite face to face. The Holy One, blessed be He, sawed him and 
took the female from him, as written, "and He took one of his 

sides" (Ibid. 21). What does 'one' refer to? It resembles the words, 
"My dove, my undefiled is but one" (Shir Hashirim 6:9). "...and 
brought her to the man" (Beresheet 2:22) MEANS He fixed her as a 
bride and brought her so she will face him and their faces would 
shine at each other's. As long as the woman was adjoined to his 
side, the man was alone. Afterwards two came out AND MATED, and 
seven emerged, NAMELY, CAIN WITH HIS TWIN SISTER, ABEL WITH 
HIS TWO TWIN SISTERS, WHICH MAKES FIVE. TOGETHER WITH 
ADAM AND EVE THEY ARE SEVEN. 
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45. Come and see, when EVE was made ready for Adam, the Holy 
One, blessed be He, blessed them. This is the meaning of, "And 
Elohim blessed them" (Beresheet 1:28), just as the cantor gives the 
bride seven blessings. From this we learned that once a bride and a 
groom are blessed with seven blessings, they are united as the 
likeness of above WHERE MALCHUT IS BLESSED WITH SEVEN 
BLESSINGS BY CHESED, GVURAH, TIFERET, NETZACH, HOD, 
YESOD AND MALCHUT OF ZEIR ANPIN. 


46. Therefore, whoever mates with another man's wife blemishes the 
union, because the Congregation of Yisrael unites with the Holy One, 
blessed be He, alone BOTH at the time when He is of Mercy AND 
when He is of Judgment. Come and see, whoever mates with 
another's wife, it is as if he is false to the Holy One, blessed be He, 
and the Congregation of Yisrael. For this reason the Holy One, 
blessed be He, does not forgive him through repentance, and 
repentance impends until he dies. This is the meaning of, "shall not 
be forgiven you till you die" (Yeshayah 22:14). When IS HE 
FORGIVEN? When he repents coming into that world, WHERE he 
needs to receive punishment. THEN HE IS FORGIVEN. 


47. Rabbi Elazar said, whoever is false to the Congregation of Yisrael 
BY MATING WITH ANOTHER MAN'S WIFE, HIS repentance is not 
accepted until he is punished in Gehenom. This is more true for 
whoever is false to the Congregation of Yisrael and the Holy One, 
blessed be He, and all the more so if he troubles the Holy One, 
blessed be He, to make the form of a bastard in another's wife, and 
is false to the King in public, openly. 
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12. "He who robs his father or his mother" 
Rabbi Chiya says that "his father" is God, "his mother" is the congregation of Yisrael, and the robbery is a man coveting a woman who is not his 
wife. Such a man blemishes above and blemishes below and blemishes his own soul. 


48. Rabbi Chiya opened with the words, "He who robs his father or 
his mother..." (Mishlei 28:24). His father is the Holy One, blessed be 
He, and his mother is the Congregation of Yisrael. "robs" is as in the 
words, "the robbery of the poor is in your houses" (Yeshayah 3:14). 
What is THE ROBBERY? It is man coveting another woman, who is 
not his wife. 


49. We learned there that whoever derives any enjoyment from this 
world without blessing, it is as if he robs the Holy One, blessed be 
He, and the Congregation of Yisrael, as written, "He who robs his 
father or his mother, and says, It is no transgression; he is 
companion of a destroyer." Whoever enjoys anything of this world, 
THE WORDS 'WHOEVER ENJOYS' include a woman. Whoever joins 
a woman to enjoy her without a blessing, NAMELY WITHOUT THE 
SEVEN BLESSINGS BESTOWED ON THE BRIDE, it is as if HE robs 
the Holy One, blessed be He, and the Congregation of Yisrael. What 
is the reason thereof? Because they are united by means of the 
seven blessings AND HE WHO DERIVES ENJOYMENT WITHOUT 
THEM BLEMISHES THE SUPERNAL SEVEN BLESSINGS. And if this 
is true to a single woman, it is all the more true for one who unites 
with another man's wife, who has the likeness of above by means of 
the seven blessings THROUGH HER HUSBAND, all the more so. 
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50. "he is companion of a destroyer" (Mishlei 28:24) refers to 
Jeroboam, as was explained, who "says, It is no 

transgression" (Ibid.), saying, she is single, why should it be 
forbidden? Therefore, he "robs his father or his mother." Moreover, 
"he is companion of a destroyer." The destroyer is a man who 
blemishes the form and establishment of above, and all the more so 
whoever covets his neighbor's wife to cling to her, who blemishes 
even more. He is thus blemished forever. He is a destroyer because 
he blemishes above, blemishes below, and blemishes his soul, as 
written, "a destroyer," and, "he who does that destroys his 

soul" (Mishlei 6:32). 
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13. "Let me go, for the day breaks" 

Rabbi Shimon explains to Rabbi Aba that the angel prevailed over Jacob at night because he was from the side of judgment and night, but when 
daylight came his power was lessened and Jacob was able to overpower him. Jacob worried lest the angel should hold his usurpation of Esau's 
blessings against him, but the angel acknowledged that he had acquired the blessings rightfully, and he renamed Jacob Israel. Rabbi Shimon says 
that if the desire of Malchut is aroused first, drawing God to her with love and desire, she is filled from the right side, that is considered male, and 
she bears a boy child. God therefore decrees whether a boy or a girl shall be conceived. Desire should be prevalent first in the world, since in every 


sense people should desire God. 


51. Rabbi Aba opened with, "And he said, Let me go, for the day 
breaks" (Beresheet 32:27). HE ASKS, "And he said, Let me go." Was 
he a prisoner in Jacob's hands?! AND HE ANSWERS, happy are the 
righteous, that the Holy One, blessed be He, respects their honor 
and never leaves them. This is the meaning of, "He shall never suffer 
the righteous to be moved" (Tehilim 55:23). HE ASKS, yet it is 
written, "and the hollow of Jacob's thigh was put out of 

joint" (Beresheet 32:26)? 


52. HE ANSWERS, the angel took from his own. We learned the 
words, "and he himself lodged that night in the camp" (Ibid. 22), and, 
"he took them, and sent them over the wadi" (Ibid. 24). HE ASKS, 
what did Jacob have in mind to send them across the wadi at night, 
AND ANSWERS, he saw the persecutor walking among his camps. 
Jacob said to himself, I shall send them across the wadi. Perhaps 
confusion shall be avoided. 


53. HE ASKS, what did he see? AND ANSWERS, he saw a flame of 
bright fire flying and sauntering among his camps. Jacob said to 
himself, it is better to take them from here ACROSS THE WADI, so 
the river may divide between them and thus there shall be no 
confusion, SINCE DEMONS CANNOT CROSS RIVERS. Immediately 
"he took them, and sent them over the wadi... And Jacob was left 
alone." SINCE JACOB PREVENTED HIM FROM HARMING THE 
CAMPS, "HE TOUCHED THE HOLLOW OF HIS THIGH; AND THE 
HOLLOW OF JACOB'S THIGH WAS PUT OUT OF JOINT." FOR HE 
TOOK FROM HIM WHAT WAS HIS OWN. From this we deduce about 
he who is at home alone at night or during the day in a certain house 
or more so at night IN A CERTAIN HOUSE. What is a certain house? 
IT IS unique and separate from other houses. Also whoever walks 
alone at night might come to harm. 
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54. Come and see, "And Jacob was left alone," and then, "there 
wrestled a man with him..." (Ibid. 25). We learned that THE ANGEL 
came from the aspect of Judgment and his dominion was at the side 
of night. What is the side of night? IT MEANS HE IS APPOINTED to 
bring YISRAEL into exile, WHICH IS CONSIDERED NIGHT AND 
DARKNESS. Once light rose, his power diminished and Jacob 
overpowered him, because he came from the aspect of night. 
THEREFORE as long as it was night Jacob could not prevail against 
him, but once light rose Jacob's power grew, and he grabbed him 
and overpowered him. THEN Jacob knew he was an angel. 


55. THE ANGEL said to him, release me, since I cannot prevail 
against you. Why could not he prevail against him? Because light 
rose and his power was broken, as written, "When the morning stars 
sang together, and all the sons of Elohim shouted for joy" (lyov 
38:7). What is "shouted"? IT MEANS all those of the aspect of 
Judgment were shattered, SINCE 'YARI'U (ENG. 'SHOUTED)' IS 
DERIVED FROM 'SHATTERED'. THE SONS OF ELOHIM ARE ALL 
THOSE COMING FROM THE ASPECT OF JUDGMENT CALLED 
ELOHIM. Jacob then grew strong and seized him. 


56. He said to him, "And he said, Let me go, for the day breaks," 
NAMELY, the time has come to gather and sing the praise of the 
Holy One, blessed be He. "And he said to him, I will not let you go, 
unless you bless (lit. 'blessed') me" (Beresheet 32:27). HE ASKS, it 
should have said, 'unless you shall bless me'. Why is it written, 
"unless you blessed me" IN THE PAST TENSE? AND HE ANSWERS, 
Jacob said to him, my father gave me the blessings he wished to 
confer upon Esau, and I fear you, whether you shall acknowledge 
these blessings or not, for you might denounce me because of them. 


57. Forthwith he told him, "And he said, Your name shall be called 
no more Jacob" (Ibid. 29). HE ASKS, what did he tell him? AND 
ANSWERS, he said, you have acquired these blessings neither by 
means of deceit nor by supplanting. HENCE "Your name shall be 
called no more Jacob," AS ESAU SAID, "IS NOT HE RIGHTLY 
NAMED JACOB? FOR HE HAS SUPPLANTED ME THESE TWO 
TIMES" (BERESHEET 27:36), for it did not occur through 
supplanting. "but Israel" (Beresheet 32:29): Israel, WHICH IS ZEIR 
ANPIN, from whom blessings come out, surely acknowledges you 
THAT THE BLESSINGS ARE YOURS, because you are attached to 
Him. Hence, I and the rest of the legions of angels acknowledge 
them that the blessings are yours. 


58. "for you have contended with Elohim and with men, and have 
prevailed" (Ibid.). "with Elohim," namely, with all those coming from 
the aspect of harsh Judgment, "and with men" refers to Esau and his 
camps; "and have prevailed," you prevailed against them but not 
they against you. Jacob did not release him until he acknowledged 
these blessings. This is the meaning of, "And he blessed him 

there" (Ibid. 30). 
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59. Come and see, when the light OF BINAH rises, all the litigants are 
subdued and are not to be found, and the Congregation of Yisrael is 
talking with the Holy One, blessed be He. That hour is a time of 
universal goodwill, and the King holds out to her, TO MALCHUT, and 
to all those that are with her, a scepter of the thread of Chesed, so as 
to be completely with the Holy King. We already learned this. 


60. Come and see, when the Holy One, blessed be He, is TOGETHER 
with the Congregation of Yisrael, MALCHUT, whenever He is with her 
and she rouses first a desire towards Him and draws Him to her with 
great love and longing, MALCHUT is filled from the right side, 
WHICH IS CHASSADIM THAT ARE CONSIDERED MALE. And many 
legions of angels abide in the right side throughout the worlds. And 
when the Holy One, blessed be He, is the first to rouse love and 
desire and MALCHUT is roused after, but not when the Holy One, 
blessed be He, does, everything is considered female, WHICH IS 
MALCHUT. The left is awakened and many legions are awakened on 
the left side throughout the worlds. In the same manner it is written, 
"If a woman have conceived seed, and born a man child" (Vayikra 
12:2). THIS MEANS THAT IF THE WOMAN HAS AN ORGASM FIRST 
SHE GIVES BIRTH TO A BOY. The reason, we learned, IS BECAUSE 
the lower world is in the likeness of the upper world and the one 
resembles the other. JUST AS ABOVE, IF MALCHUT AWAKENS 
DESIRE FIRST, SHE IS FILLED FROM THE RIGHT SIDE, WHICH IS 
CONSIDERED MALE, SO IT IS BELOW. 


61. The Holy One, blessed be He, therefore decrees whether it would 
be a boy or a girl, so that desire shall be prevalent FIRST in the 
world, WHICH IS MALCHUT. THEN THE WOMAN BELOW IS 
AWAKENED TO REACH AN ORGASM FIRST AND GIVES BIRTH TO A 
MALE BOY, FOR EVERYTHING DEPENDS ON WHAT IS ABOVE 
RATHER THAN BELOW. In every sense, man should have his desire 
cleave above to the Holy One, blessed be He, so desire shall be 
prevalent FIRST in the world, WHICH IS MALCHUT. THEN HIS WIFE 
SHALL BE THE FIRST TO REACH AN ORGASM AND GIVE BIRTH TO 
A MALE BOY. Happy is the lot of the righteous who know how to 
devote their desire to the Holy King. Of them it is written, "But you 
that did cleave to Hashem your Elohim are alive every one of you 
this day" (Devarim 4:4). 


14. "Do not gaze upon me, because I am black" 


Rabbi Yehuda compares the title verse to the moon, that cannot be gazed upon because it is in darkness when in exile. When the sun shines it does 
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so with six lights, or Sfirot, and when the sun is gone those six lights are gone. Yisrael was exiled because of punishment for sins, and was 
sentenced to keep the vineyards of other nations rather than keeping the vineyard of Yisrael itself. 


62. "When a man shall have in the skin of his flesh a swelling, a 
scab, or bright spot..." (Vayikra 13:2). Rabbi Yehuda opened by 
saying, "Do not gaze upon me, because I am black (lit. 'blackish"), 
because the sun has scorched me" (Shir Hashirim 1:6). We have 
studied this verse, yet when the moon, WHICH IS MALCHUT, is 
concealed in exile, she says, "Do not gaze upon me." It is not that 
she orders not to look on her, but when she sees the yearning of 
Yisrael towards her, to behold her light, she says, "Do not gaze upon 
me," WHICH MEANS you cannot see me. "Do not gaze upon me" 
surely, because I am black, since I am in darkness. 


63. HE ASKS, why does it say "blackish" when it should have said 
'black'? HE ANSWERS, there are two kinds of darkness. One is that 
the sun has scorched me, WHICH MEANS the sun, WHICH IS ZEIR 
ANPIN, has gone away from me, and the other is that "my mother's 
children were angry with me; they made me the keeper of the 
vineyards" (Ibid.). 


64. HE ASKS, IT SAYS, "because the sun has scorched me (Heb. 
sheshezaftani)," yet it should have said, 'the sun scorched me (Heb. 
shezaftani)'. HE ANSWERS, there is an allusion to six here, SINCE 
'SHESHEZAFTANI' IS COMPOSED OF SHESH (ENG. 'SIX') ZAFTANI. 
For when the sun, ZEIR ANPIN, shines, it does so with six lights, 
NAMELY THE SIX SFIROT, CHESED, GVURAH, TIFERET, NETZACH, 
HOD AND YESOD. When it is gone, all these six lights are gone. "My 
mother's children" are all those coming from the aspect of harsh 
Judgment TO PUNISH FOR SINS. They "were angry (Heb. nicharu) 
with me" as in, "my throat is dried (Heb. nichar)" (Tehilim 69:4). This 
is what is meant by, "We are pursued to our necks" (Eichah 5:5), for 
when Yisrael reached exile, their hands were tied behind their backs 
and there was a millstone around their necks, so they could not 
speak. This is the meaning of, "were angry with me." 


65. "they made me the keeper of the vineyards," NAMELY, to go into 
exile and keep the other nations for the sake of Yisrael WHO ARE 
AMONG THEM IN EXILE. "but my own vineyard I have not kept" (Shir 
Hashirim 1:6), because I cannot keep them as before. At first, | kept 
my own vineyard, NAMELY YISRAEL, and through it the other 
vineyards were kept, WHICH ARE THE OTHER NATIONS. Now I keep 
the other vineyards for the sake of my own vineyard, so it shall be 
kept among them. 


15. "The earth is Hashem's, and the fullness thereof" 


Rabbi Yosi says we are not allowd to look at joyful things since the day the Temple was destroyed. The rabbis discuss the title verse, and they learn 
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from Rabbi Shimon that all the Mochin come from the supernal river that flows out of Eden, and Malchut is established by them so that it can 
nourish the worlds. The main theme is that the world depends on righteousness. 


66. Rabbi Chiya and Rabbi Yosi were walking along the way. When 
they reached a field they saw a balsam tree on the right side of the 
road. Rabbi Yosi said, enveloping smoke is in our eyes. We are not 
permitted to behold a joyful thing, SUCH AS A BALSAM TREE, since 
the day the Temple was destroyed. 


103 72 NTN POTN du sob ^ RY 23 .66 
RME pa Kopp NKTv53 "n mm 5p pn a2 "n 
paya NYUipU Nb'Dp sob YN RIND "005 
Raia Ta mmh w 1] n» mad 

RETRY *3 annnm 


67. He opened the discussion with, "The earth is Hashem's, and the 
fullness thereof; the world, and they that dwell in it" (Tehilim 24:1). 
HE ASKS, once saying, "The earth is Hashem's, and the fullness 
thereof," why REITERATE WITH "the world, and they that dwell in it," 
AND ANSWERS, this is what is meant. "The earth is Hashem's, and 
the fullness thereof" refers to the holy earth called the land of the 
living. "the world, and they that dwell in it" refers to other lands, as 
written, "And He will judge the world in righteousness" (Tehilim 9:9), 
since the world depends on righteousness. It all amounts to the 
same thing. 


68. Rabbi Chiya said, "The earth is Hashem's, and the fullness 
thereof." What are that specific land, MALCHUT, and the fullness 
thereof? HE ANSWERS, these are the souls of the righteous IN 
MALCHUT. In "the world, and they that dwell in it," the world is the 
lower earth IN THIS WORLD "and they that dwell in it" are people. 
Rabbi Yosi said, if this is so THAT THE EARTH MEANS MALCHUT, 
how are we to explain, "For He had founded it upon the seas, and 
established it upon the floods" (Tehilim 24:2)? He said to him, 
assuredly it is so, since the land of the living, MALCHUT, "He had 
founded it upon the seas, and established it upon the floods." For 
they all, ALL THE MOCHIN, come from that supernal river that comes 
out and flows from Eden, WHICH IS BINAH, AND MALCHUT is 
established by them so as to be crowned by the Holy King and 
nourish the worlds. 


69. "Who shall ascend into the mountain of Hashem... He that has 
clean hands, and a pure heart, who has not taken My name (lit. 
Nefesh) in vain" (Ibid. 3-4). HE ASKS, it is spelled 'his Nefesh', yet is 
read "My Nefesh." What are My Nefesh and his Nefesh MENTIONED 
IN THE VERSE? HE ANSWERS, it is all the same thing, as written, 
"Hashem Elohim has sworn by His Nefesh" (Amos 6:8), "that shall 
do according to that which is in My heart and in My Nefesh" (I 
Shmuel 2:35). MY NEFESH IS MALCHUT. King David united with that 
heart and Nefesh, NAMELY WITH MALCHUT. Hence it says, "who 
has not taken his Nefesh in vain." 


16. Sufferings of love 


We learn that God first punishes people for sins in places where others can not see, but if they continue to sin he marks them where it can be seen. 
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A marked man who is talking to the rabbis threatens them with violence when his sons will come, but the rabbis reply that they must speak the 


words of Torah, otherwise they would be in contempt of God. 


70. While they were walking they chanced upon a man, whose face 
was full of wounds, who rose from underneath a tree. They looked at 
him and saw his face red because of the wounds. Rabbi Chiya said 
to him, who are you? He said, | am a Jew. Rabbi Yosi said, he is a 
sinner, for otherwise those evil wounds would not be marked on his 
face. And these are not considered sufferings of love. Rabbi Chiya 
said, it is surely so, because sufferings of love are hidden from 
people. 
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71. Come and see, it is written, "When a man shall have in the skin of 
his flesh a swelling, a scab, or bright spot" (Vayikra 13:2). There are 
three kinds here, all considered the plague of leprosy. This is the 
meaning of, "and it be in the skin of his flesh the plague of 

leprosy" (Ibid.). What is the plague of leprosy? IT MEANS 'CLOSED' 
IN THE ARAMAIC TRANSLATION, for it is closed in every respect, 
WHICH MEANS THE WOUND IS CLOSED AND CONCEALED FROM 
THE BEHOLDER. OF THIS it is written, "then he shall be brought to 
Aaron the priest..." (Ibid.). But in relation to those WOUNDS that are 
exposed, it is written, "the priest shall look on him, and pronounce 
him unclean" (Ibid. 3). For surely those seen from the outside to 
people come from the side of impurity and are not sufferings of love. 


72. Rabbi Yosi asked, whence do we know that? Rabbi Chiya said, 
from the words, "Open rebuke is better than hidden love" (Mishlei 
27:5). THE MEANING OF "OPEN REBUKE IS BETTER" IS THAT if the 
rebuke is done with love it is hidden from people. So when one 
rebukes his neighbor with love, he must conceal his words from 
people, so his neighbor shall not be put to shame. If his words are 
public, they are not with love. 


73. The Holy One, blessed be He, does the same. When He rebukes 
man, He rebukes him always with love. At first He smites him in the 
internal part of the body. If he repents, it is well; otherwise, He 
smites him under his clothes. These are considered sufferings of 
love. If he repents, it is well. Otherwise, He smites him openly, in his 
face for everyone to see and know that he is a sinner, not beloved by 
his Master. 


74. That man said to them, you plot against me surely TO PUT ME TO 
SHAME. You must be of those who frequent the house of Rabbi 
Shimon, who fear nothing. If my sons, my descendants, SHALL 
COME, they will harm you. Why do you speak openly? YOU SHOULD 
FEAR MY SONS. They said to him, such is the Torah, as written, 
"she cries in the chief place of concourse, at the entrances of the 
gates. In the city she utters her words, saying" (Mishlei 1:21). If we 
fear you in words of Torah we shall be in contempt before the Holy 
One, blessed be He. Moreover, the Torah needs clarity, THAT IS, 
OPEN SPEECH. The man quoted, "Who is El like You, who pardons 
iniquity, and forgives the transgression" (Michah 7:18). In the 
meantime his sons arrived. His younger son said, help from heaven 
is here FOR MY FATHER. 
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17. "There is a just man who perishes in his righteousness" 
Rabbi Shimon says that King Solomon was the wisest of all men, and that during his time the moon was full. He saw everything. We learn that the 
righteous perish for the sins of the wicked when the world is full of wicked men and the moon is darkened. 


75. He opened with, "All things have I seen in the days of my vanity. 
There is a just man who perishes in his righteousness, and there is a 
wicked man who prolongs his life in his wickedness" (Kohelet 7:15). 
I have studied this verse with Rabbi Dustai Saba, who quoted Rabbi 
Yisa Saba. "All things have I seen in the days of my vanity." HE 
ASKS, how could King Solomon, the wisest man, speak so, that he 
saw everything, when he was treading the darkness of the world, 
THAT IS, IN THE DAYS OF HIS VANITY? For whoever is dealing with 
the darkness of the world sees nothing, and knows nothing. 


76. HE ANSWERS, we learned that during King Solomon's time the 
moon was full, and Solomon was the wisest among men. He then 
saw everything and knew everything. What did he see? He saw 'all', 
WHICH IS YESOD CALLED 'ALL', which never goes away from the 
moon, WHICH IS MALCHUT. And the sun shone upon her. This is the 
meaning of, "All things have I seen in the days of my vanity." What is 
vanity (also: 'breath")? It is the moon, WHICH IS MALCHUT, which is 
included of all, of water, CHESED, fire, GVURAH, and wind, TIFERET, 
together, as a breath coming from the mouth includes all, WATER, 
WIND AND FIRE. 


77. He saw 'all', YESOD, in that breath, MALCHUT, which is attached 
to it. "There is a just man who perishes in his righteousness." Come 
and see, when there are many righteous people in the world, 'all', 
WHICH IS YESOD, is never removed from the moon, MALCHUT. That 
'all' receives ointment and strength and joy above, and becomes full, 
happy and elevated, in order to unite with the moon. It attains ALL 
THAT for her. 


78. When there are many wicked people in the world, and the moon 
is darkened, the Righteous, YESOD, "perishes in his righteousness." 
The righteous is not lost but loses. THIS IS BECAUSE he is not seen 
to the moon, THAT IS, DOES NOT BESTOW PLENTY UPON HER, or 
take ointment, strength and joy to fill her and unite with her. Hence 
the righteous loses ALL THAT "in his righteousness," which is the 
moon. Since the moon is not present to unite with him he loses and 
does not draw from the SUPERNAL joy, as he used to. Then the 
whole left side stirs and the wicked live long and peacefully in the 
world. This is the meaning of, "and there is a wicked man who 
prolongs his life in his wickedness." What is "his wickedness"? It is 
that EVIL Side that cleaved to him. 
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79. Moreover, "There is a just man who perishes in his 
righteousness," because when there are many wicked people in the 
world, and punishment is suspended, "There is a just man who 
perishes in his righteousness," because he is punished for their sins 
like my father, who was punished for the sins of his town's people, 
who were all impudent. But he never admonished them or put them 
to shame. He stopped us from reproaching the wicked. He used to 
say to us, "Of David. Fret not yourself because of evil doers, nor be 
envious against the workers of iniquity" (Tehilim 37:1). His father 
said, Surely the Holy One, blessed be He, punished me this way, 
because I could have complained against them but I did not. I did not 
put them to shame, neither secretly nor openly. 


18. "and breathed into his nostrils the breath of life" 
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The second son of the marked man gives us this lesson. He says that man was born with two inclinations, the Good Inclination (corresponding to 
water) and the Evil Inclination (corresponding to fire). He says that the breath of life is the holy Neshamah that comes from Binah that produced the 
earth. The Neshamah has permission to ascend and speak before God. When a man sins or speaks evil, the Shechinah leaves him and an evil spirit 
comes to dwell on him, since holiness has departed from him. He is blemished everywhere, including in his flesh. People are also punished for 


omitting to speak good words when they should have, because this blemishes the speaking spirit. 


80. His other son opened the discussion with the verse, "And 
Hashem Elohim formed man of the dust of the ground" (Beresheet 
2:7). "And Hashem Elohim formed (Heb. vayyitzer)," 'VAYYITZER' IS 
SPELLED with two Yuds, TO INDICATE MAN WAS BORN with two 
inclinations, the Good Inclination and the Evil Inclination; one, THE 
GOOD INCLINATION, CORRESPONDS TO WATER, and one, THE 
EVIL INCLINATION, CORRESPONDS TO FIRE. Hashem Elohim is a 
full name. "the man" includes of male and female, SINCE THE (HEB. 
ET) ALLUDES TO THE FEMALE. "dust of the ground" is the dust of 
the holy land, whence he was created. It is the place of the Temple. 


81. "and breathed into his nostrils the breath (Heb. Neshamah) of 
life" (Ibid.). This is the holy Neshamah that is drawn from the 
supernal life, FROM BINAH. "and man became a living 

Nefesh" (Ibid.), since man includes a holy Nefesh from the supernal 
living creature, WHICH IS BINAH, that produced the earth, 
MALCHUT, as written, "Let the earth bring forth living creatures (lit. 
'Nefesh")" (Beresheet 1:24), the Nefesh of that supernal living 
creature BINAH. 


82. Come and see, as long as that holy soul cleaves to man, he is 
beloved of his Master. He is well kept from every direction, he is 
marked for the good above and below and the holy Shechinah rests 
on him. 


83. When he deviates in his ways, the Shechinah is gone from him 
and the holy Neshamah does not cleave to him. From the side of the 
harsh serpent, a spirit is aroused that roams and walks the world, 
which rests only on a place supernal holiness has departed from, 
AND IT DWELLS ON THAT MAN. That man is then defiled and is 
blemished in his flesh, in everything, and in his countenance. 
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84. Come and see, since this living Nefesh is holy and supernal, 
NAMELY FROM BINAH, when the holy earth MALCHUT draws it and 
becomes a part within it, it is called Neshamah, SINCE THE LIGHT 
OF BINAH IS CALLED NESHAMAH. It is it that ascends and speaks 
before the Holy King and enters through all the gates with no one to 
detain it. It is therefore called 'a speaking spirit' IN THE ARAMAIC 
TRANSLATION, since every other Nefesh NOT FROM BINAH has no 
permission to speak before the King except this one FROM BINAH. 


85. The Torah therefore proclaims, saying, "Keep your tongue from 
evil..." (Tehilim 34:14), and, "He who guards his mouth and his 
tongue..." (Mishlei 21: 23), since if his lips and tongue speak evil 
things, these things rise up, and when they do, everybody declares, 
'Be gone from the proximity of the evil speech of so and so, give way 
to the path of the harsh serpent'. The holy Neshamah is then 
removed from him. It is gone and cannot speak, as it says, "I was 
dumb with silence, I held my peace, and had no comfort" (Tehilim 
39:3). 


86. That Neshamah rises in contempt, in trouble of every kind. It is 
not given place as before. Of this it is written, "He who guards his 
mouth and his tongue keeps his soul (Heb. Nefesh) from trouble." 
Surely his Nefesh, who used to speak, is not silent because of the 
evil words IT UTTERED. Then the serpent comes, since everything 
returned to its place, ITS ORIGINAL STATE, AS BEFORE HE 
ATTAINED A NESHAMAH. When the evil speech rises through 
certain paths and rests before the harsh serpent, many spirits are 
stirred in the world and a DEFILED spirit descends from that side OF 
THE SERPENT, and finds the man who roused it through evil speech 
and the speaking spirits removed from him. The DEFILED spirit 
defiles him, and he then becomes a leper. 


87. Just as punishment is afflicted on man because of evil speech, 
so is he punished because he could have pronounced good words 
but did not. For he blemished that speaking spirit, which is 
composed so as to speak above and speak below, and everything is 
in holiness. It is even more true if the nation walks the crooked path 
and he can talk to them and reprove them yet he is silent and does 
not speak. As I said, IT IS SAID OF HIM, "I was dumb with silence, I 
held my peace, and had no comfort, and my pain was stirred up," 
stirred up by plagues of impurity. This is why it was said that King 
David was plagued WITH LEPROSY, AND THE HOLY ONE, BLESSED 
BE HE, turned away from him, as written THAT HE ASKED, "Turn 
You to me, and be gracious to me" (Tehilim 25:16), WHICH MEANS 
HE TURNED AWAY FROM HIM. What is "Turn You to me"? It 
resembles the words, "And Aaron looked (or: 'turned")" (Bemidbar 
12:10). JUST AS THE LATTER VERSE ALLUDES TO LEPROSY, SO 
HERE IT ALLUDES TO LEPROSY. Rabbi Chiya and Rabbi Yosi 
alighted and kissed him. They went together all that way. Rabbi 
Chiya said of them, "But the path of just men is like the gleam of 
sunlight, that shines ever more brightly until the height of 

noonday" (Mishlei 4:18). 
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19. The plague of leprosy 


The priest knows all the types of plague, and whether the person is undergoing sufferings of love or is being rejected by God. One should consult 


his heart three times to lead it in the path of truth; it is evil that causes the plagues in the world. In Aramaic leprosy is translated as 'closing', 


because it closes off the supernal lights. 


88. "When the plague of leprosy is in a man, then he shall be brought 
to the priest" (Vayikra 13:9). Rabbi Yosi said, the friends commented 
on all the colors of this plague. The priest knew whether to 
pronounce clean or unclean according to them. He knew if these are 
sufferings of love or those upon one whose Master rejects him and 
is far from him. For according to man's ways the plague is caused in 
the world. 


89. It is written, "Incline not my heart to any evil thing, to practice 
wicked deeds with men who work iniquity" (Tehilim 141:4). From this 
we derive that a man is led in the way he wishes to walk. Rabbi 
Yitzchak, this verse is difficult. Does the Holy One, blessed be He, 
turn man to walk the path of sin and commit evil deeds, THAT HE 
SAYS, "INCLINE NOT MY HEART TO ANY EVIL THING"? In that case 
there is no justice in this world or in the World to Come, and the 
Torah is imperfect, in which is written, "if you hearken" (Devarim 
28:13), and, "if you will not hearken" (Ibid. 15), WHICH INDICATES 
THAT EVERYTHING DEPENDS ON MAN. 


90. AND HE ANSWERS, David admonished his heart, saying, 
"INCLINE NOT MY HEART TO ANY EVIL THING," so as to lead it in 
the path of truth, as written, "and consider it in your heart" (Devarim 
4:39). What is consider? IT MEANS one should return to THE HEART 
once, twice and thrice to lead it IN THE PATH OF TRUTH and 
admonish it. He also said to it, "Incline not my heart to any evil 
thing," since an evil thing caused plagues in the world, so Judgment 
hovers about the world. This is the meaning of the plague of leprosy. 


91. The friends spoke about the plague of leprosy, but leprosy IS 
EXPLAINED according to its Aramaic translation. Said Rabbi 
Yehuda, what is it translated into? It is 'closing', because it closes 
SUPERNAL LIGHTS and does not open up. When it closes and does 
not open, it is considered a plague. Rabbi Yosi said that the 
patriarchs, CHESED, GVURAH AND TIFERET, are not nourished, 
THAT IS, THEY DO NOT RECEIVE LIGHT, and all the more so the 
children, NETZACH, HOD AND YESOD. This is the meaning of, 
"When the plague of leprosy is in a man," real man, NAMELY ZEIR 
ANPIN, THE SECRET OF YUD HEI VAV HEI FULLY SPELLED WITH 
ALEPHS, WHICH HAS THE SAME NUMERICAL VALUE AS THAT OF 
ADAM (ENG. 'MAN". From here it descends to whomever it 
descends to, NAMELY, TO LOWER MAN WHO CAUSED IT, AND 
CLOSES HIS LIGHT, so there is universal plague from the closing OF 
THE LIGHTS. 
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92. Rabbi Yitzchak said, surely this is the inner meaning of the 
words, "He has abhorred His sanctuary" (Eichah 2:7), WHICH 
MEANS THE LIGHTS OF THE TEMPLE, WHICH IS MALCHUT, WERE 
SHUT. The reason is that the people in the world brought it about BY 
THEIR SINS, as written, "because he has defiled the sanctuary of 
Hashem" (Bemidbar 19:20), actually defiled. Rabbi Elazar said, he 
had defiled it because someone was gone, NAMELY ZEIR ANPIN, 
and the harsh serpent rests on it and injects filth and brings 
defilement to whomever it does. All this is due to the sins of the 
world. 


20. "she eats, and wipes her mouth" 


We learn that because of man's evil tongue the serpent appears both above and below. The lights are closed when someone commits a sin and then 


says they have done nothing wrong. 


93. We learned that when the PRIMORDIAL serpent begins to be 
revealed, the supports, NETZACH AND HOD, and the edifices, THE 
MOCHIN, are gone and removed FROM MALCHUT, and the fierce 
serpent comes and injects filth, the Temple is considered defiled. 
What is the Temple? It is as we learned, "and I put the plague of 
leprosy in a house of the land of your possession" (Vayikra 14:34), 
and, "Now the serpent was craftier... And he said to the 

woman" (Beresheet 3:1), the actual woman, to which the place of the 
Temple is attached, WHICH IS MALCHUT. Hence, "because he has 
defiled the sanctuary of Hashem" (Bemidbar 19:20), by his sins, 
because THROUGH HIS SINS the fierce serpent is revealed. 


94. What are his sins? They are the evil tongue. For because of evil 
tongue, the PRIMORDIAL serpent appears both above and below, as 
written, "And Hashem sent venomous (Heb. Seraphim) serpents 
among the people" (Bemidbar 21:6). It is not spelled as 'sorfim (Eng. 
'burning")' or 'serufim (Eng. 'burnt")', but rather Seraphim. Who are 
the Seraphim? HE ANSWERS, IT ALLUDES TO THE PRIMORDIAL 
SERPENT. THE REASON IT SAYS SERPENTS IN PLURAL IS THAT IT 
RESEMBLES the words, "the heads of the sea monsters" (Tehilim 
74:13), two of them, one attached above and another attached below 
IN THIS WORLD. It is also written, "Seraphim stood above 

Him" (Yeshayah 6:2), above Him assuredly, NAMELY as in the verse, 
"to present themselves before (lit. above" Hashem" (lyov 1:6), 
WHICH MEANS AGAINST HASHEM. FOR THE SONS OF ELOHIM 
ARE JUDGMENTS, AND HASHEM IS MERCY. HERE TOO, "ABOVE 
HIM" IS LIKE 'AGAINST HIM'. Then everything is closed, AS ALL THE 
LIGHTS ARE SHUT, and there is none to open, SINCE THEN THE 
SERPENT COMES AND INJECTS FILTH IN THE ROOT OF THE SOUL 
OF THE SINNER IN MALCHUT, WHICH IS CONSIDERED ADULTERY. 
Hence it is written, "Likewise the way of an adulterous woman; she 
eats, and wipes her mouth, and says, | have done nothing 

wrong" (Mishlei 30:20). What is adulterous? Actual ADULTEROUS 
surely, OF WHICH IT IS SAID, "she eats, and wipes her mouth, and 
says, | have done nothing wrong." 


95. Rabbi Chiya said in the name of Rabbi Yitzchak, by universal will, 
NAMELY THE SUPERNAL WILL, the serpent abides below only 
because he abides above. And he does not abide above except when 
he abides below due to the sins of the world, as we learned that 
everything is interdependent. 
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21. "wisdom excels folly" 

Rabbi Chiya wonders why Solomon says he saw that wisdom excels folly, since surely it must be obvious to everyone. We learn that no one was as 
wise as Solomon since he is named after the seven grades of wisdom, corresponding to seven Sfirot, and he actually spoke of seven vanities, or 
'breaths'. The world is supported only by breath, since Rabbi Shimon taught that breath produces a sound by way of the wind and water in it, and 
the sound exists only by way of breath. In the same way that a man cannot exist without breath, the world cannot exist without the words of wisdom 
that Solomon said. And the breath by which the world endures comes from the breaths above. Wisdom is actually revealed by way of its opposite, 
folly, just as light would not be known without darkness, nor white without black, nor sweet without bitter, nor health without illness. God has made 


the one as well as the other. 


96. "And the man whose hair is fallen off his head" (Vayikra 13:40). 
Rabbi Chiya opened with, "Then I saw that wisdom excels 

folly..." (Kohelet 2:13). I have studied the words of King Solomon in 
different places, and observed his great wisdom, since he concealed 
the meaning of his words inside the holy sanctuary. This verse 
needs studying. Why did he say, "I saw"? Do not the rest of the 
people in the world know or see this? Even those who never knew 
wisdom or studied it know that "wisdom excels folly, as far as light 
excels darkness." Yet he praises himself and says, "Then I saw." 


97. We learned that none is wise as Solomon who is named after the 
seven grades of wisdom, in the likeness of above, NAMELY, TO 
CORRESPOND TO CHESED, GVURAH, TIFERET, NETZACH, HOD, 
YESOD AND MALCHUT OF MALCHUT, THE SECRET OF LOWER 
CHOCHMAH, THE GRADE OF SOLOMON. For there are six days 
above, CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD 
OF ZEIR ANPIN and a seventh above them, WHICH IS BINAH. There 
are seven days below IN MALCHUT, CHESED, GVURAH, TIFERET, 
NETZACH, HOD AND YESOD, and a seventh above them, WHICH IS 
BINAH. There are six steps to the throne OF SOLOMON and he is 
upon the throne, as written, "Then Solomon sat on the throne of 
Hashem as king" (I Divrei Hayamim 29:23). There are seven crowns 
of the days, NAMELY THE SEVEN SFIROT, CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT above and seven 
corresponding names to Solomon to indicate holy wisdom. Hence he 
had seven names, WHICH ARE Solomon, Yedidyah, Agur, ben Yaka, 
Lemuel, Itiel and Kohelet. 


98. He spoke of seven vanities, NAMELY, "VANITY OF VANITIES, 
SAYS KOHELET, VANITY OF VANITIES; ALL IS VANITY" (KOHELET 
1:2). THERE ARE THREE TIMES 'VANITY' AND TWICE 'VANITIES', 
WHICH ARE FOUR. TOGETHER THEY ARE SEVEN. He saw what no 
one else saw. And when he gathered wisdom and climbed the grade 
of wisdom he was called Kohelet. He spoke of seven vanities (also: 
'breaths"), which correspond to the seven Sfirot above. And a sound 
is made of every breath, and the world is supported only by breath. 


99. We learned in the name of Rabbi Shimon, that breath produces a 
sound by the wind and water in it, and that sound exists only 
through breath. And we learned that by seven breaths the supernal 
and the lower beings exist. Rabbi Yitzchak taught, come and see that 
the world is supported by breath, for were no breath to come from 
man's mouth, it would not have been able to exist even a moment. 
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100. Similar to that THAT MAN CANNOT EXIST WITHOUT THE 
BREATH OF HIS MOUTH Solomon said his words upon which the 
world is supported. HE SAID that through breath the world endures. 
And the breath by which the world endures comes from the breaths 
above. This is the meaning of "Breath of breaths" (Kohelet 1:2), 
NAMELY a breath coming from the breaths above. All his words 
were in that strain. Of the supernal breaths it is written, "but by every 
word that proceeds out of the mouth of Hashem does man 

live" (Devarim 8:3). What is the "word that proceeds out of the mouth 
of Hashem"? It is the supernal breaths. 


101. We learned, "Then I saw that wisdom excels folly," wisdom 
excels through actual folly, for were there no folly in the world, 
wisdom and its matters would not be made known. We learned that 
one who studied wisdom must study some folly and know it, for this 
way wisdom excels, just as light excels through darkness, for were 
there no darkness, light would not be made known and the world 
would benefit by it. 


102. We learned that wisdom excels, NAMELY wisdom in general, 
INCLUDING BOTH SUPERNAL WISDOM AND WORLDLY WISDOM. 
For, Rabbi Shimon said to Rabbi Aba, come and see the inner 
meaning of the matter. Supernal wisdom does not illuminate nor is it 
shone upon except for folly that was roused from a different place. 
Were it not for this FOLLY, there would be no expansion of light and 
greatness, and wisdom would not excel. For folly, WISDOM shone 
more and is shone more upon. This is the meaning of, "that wisdom 
excels," wisdom in general, BOTH ABOVE AND BELOW, more than 
folly in general, BOTH ABOVE AND BELOW. For this is the way 
below, were there no folly in the world, there would be no wisdom in 
the world. 


103. When the friends studied secrets of wisdom from Rav Hamnuna 
Saba, he used to teach them verses of folly, so that wisdom would 
excel for their sakes. This is the meaning of, "a little folly outweighs 
wisdom and honor" (Kohelet 10:1), because FOLLY is good for 
wisdom and the preciousness of wisdom. Hence it is written, "yet 


guiding my heart with wisdom; and to lay hold on folly" (Kohelet 2:3). 


104. Rabbi Yosi said, "a little folly outweighs (Heb. yakar) wisdom 
and honor," namely, the preciousness (Heb. yakar) of wisdom and 
its beauty. And what is the preciousness of supernal honor, WHICH 
IS MALCHUT? It is a little folly, because a little folly discloses and 
reveals the preciousness of wisdom and honor of above more than 
any way in the world. 
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105. "as far as light excels darkness" (Kohelet 2:13). For light excels 
only through darkness. What establishes white? Black, for were it 
not for black, white would not be comprehended. Since black exists, 
white is elevated and glorified. Rabbi Yitzchak said, this is like sweet 
and bitter. No one recognizes the sweet taste before he tastes bitter. 
What causes it to be sweet? Bitter. FOR OPPOSITES REVEAL EACH 
OTHER, LIKE WHITE AND BLACK, LIGHT AND DARKNESS, THE 
SICK AND THE HEALTHY. FOR WERE THERE NO SICK PEOPLE IN 
THE WORLD, THE ADJECTIVE HEALTHY WOULD BE 
MEANINGLESS. This is the meaning of, "Elohim has made the one 
as well as the other" (Kohelet 7:14), and, "It is good that you should 
take hold of this; but do not withdraw your hand from that 

either" (Ibid. 18). 


22. Man, person 
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We learn that man has different names in different stages, but the greatest of these is Adam. In scripture it is often the word 'Adam' that is used 
rather than 'Ish' (person) or Enosh (human), for example, because it refers to man on the highest level. The name Adam includes the four faces of 
the Chariot, which is perfection. Everything that was created in the world exists for his sake. Once Adam was created, everything was completed 
above and below. The Hidden Book says that when Adam was created he descended in a holy supernal form and that two spirits came down with 
him, the right spirit is the holy Neshamah and the left spirit is the living Nefesh. It was due to his later sin that these two spirits were separated. We 
hear of how the demons and their offspring the plagues were created from the left hand spirit. The rabbis have a question about the nature of Ish, is 


it a perfect upright man or a man of judgment, since the word is used in both senses in scripture? 


106. We learned that man has names in different stages, FOR HE IS 
CALLED Adam (man), Gever (male man), Enosh (human), Ish 
(person). The greatest is Adam, as written, "So Elohim created man 
(Heb. adam) in His own image" (Beresheet 1:27), and, "for in the 
image of Elohim made He man (Heb. adam)" (Beresheet 9:6), instead 
of using Gever, Enosh or Ish. Rabbi Yehuda said, in that case, it is 
written, "If any man (Heb. adam) of you bring an offering to 
Hashem" (Vayikra 1:2). Who needs to bring an offering? Only 
whoever sins WHO IS OF A LESSER LEVEL. Nevertheless it is 
written, Adam. 


107. Rabbi Yitzchak said, come and see, the mainstay of the world, 
of the upper and lower beings, is the sacrifice, which pleases the 
Holy One, blessed be He. Who is worthy of offering before Him this 
pleasure? It is Adam, the most precious, WHICH MEANS IT IS 
HIGHER THAN THE OTHER THREE. He said to him, in that case it is 
written, "When a man (Heb. adam) shall have in the skin of his 
flesh... and it be in the skin of his flesh the plague of 

leprosy" (Vayikra 13:2), YET THE NAME ADAM IS USED. He said to 
him, for this reason the Holy One, blessed be He, has to purify him 
more than anyone ELSE, for whoever is on a superior level, THAT IS, 
THE ONE CALLED ADAM, must not be that way UNPURIFIED. 


108. For this reason it is written of Adam, "He shall be brought to the 
priest" (Vayikra 14:2). It is not written that he came TO THE PRIEST, 
but that he was brought, WHICH INDICATES that whoever sees him 
has to sacrifice him before the priest, so the holy form OF ADAM will 
not stay that way. It is also written, "If a man (Heb. ish) or a woman 
have a plague..." (Vayikra 13:29), and, "If a man (Heb. ish) ora 
woman have in the skin of their flesh bright white spots" (Ibid. 38). 
Of them it does not say, "He shall be brought," BUT IN RELATION TO 
ADAM ONLY, BECAUSE OF HIS VALUE. 
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109. He said to him, yet it is written, "Now the man (Heb. ish) 

Moses" (Bemidbar 12:3), and, "as for this Moses, the man (Heb. 

ish)" (Shemot 32:23). He answered, this is because he was 
considered the servant of the King, as written, "My servant Moses is 
not so" (Bemidbar 12:7), and, "Moses My servant" (Yehoshua 1:2). IN 
THE SAME WAY is Ish in relation to supernal Adam, WHICH IS ZEIR 
ANPIN, FULLY SPELLED WITH ALEPHS, WHICH AMOUNTS TO 
'ADAM'. He said to him, if that is so, why then it is written, "Hashem 
is a man (Heb. ish) of war" (Shemot 15:3), instead of Adam? He said 
to him, "The counsel of Hashem is with them that fear Him" (Tehilim 
25:14). He said to him, in that case, | dwell among them, WHICH 
MEANS THAT HE TOO IS ONE OF THOSE THAT FEAR HASHEM, yet I 
have not had the merit TO UNDERSTAND this paragraph. 


110. He said to him, go to Rabbi Aba, since I learned from him but 
not in order to reveal. He went to Rabbi Aba and found him 
discoursing on the matter of when it is considered overall perfection 
- When the Holy One, blessed be He, sits on the throne, MALCHUT. 
Before He sits on the throne, BEFORE HE UNITES WITH MALCHUT, 
there is no perfection, as written, "and upon the likeness of the 
throne was the likeness as the appearance of a man (Adam) above 
upon it" (Yechezkel 1:26). The use of the word Adam WHEN HE SITS 
ON THE THRONE means HE IS IN PERFECTION, SINCE THE NAME 
ADAM includes THE FOUR FACES OF THE CHARIOT, AS WRITTEN, 
"AS FOR THE LIKENESS OF THEIR FACES, THEY HAD THE FACE 
OF A MAN" (IBID. 10), which is perfection in every way. Rabbi 
Yehuda said TO HIM, blessed be the Merciful that | have found you 
discoursing on it. He said to him, in that case, it is written, "Hashem 
is a man (Heb. ish) of war," instead of Adam. He said, this is a good 
question. 


111. Come and see, there, ON THE SEA, there was no 
comprehensive perfection, BECAUSE HE EXECUTED JUSTICE ON 
EGYPT. Hence it is written Ish. But here, WHEN HE SITS UPON THE 
THRONE, there was comprehensive perfection, and the embodiment 
of everything. For this reason it is called Adam. RABBI YEHUDA 
recited over him, "The Torah of Your mouth is better to me than 
thousands in gold and silver" (Tehilim 119:72). 


112. He said further, it is written, "man (Heb. adam) and 

beast" (Tehilim 36:7), and not, 'Ish and beast', EVEN THOUGH THIS 
REFERS TO A LESSER DEGREE, SINCE IT LIKENS HIM TO A 
BEAST. He said to him, no, IT IS WRITTEN 'ISH' as it is written, 
"neither against man (Heb. ish) or beast" (Shemot 11:7). But the 
words "man (Heb. adam) and beast" are similar to, "from the cedar 
tree that is in Lebanon to the hyssop that comes out of the wall" (I 
Melachim 5:13). For it is the style of the scripture to grasp the 
highest and lowliest. Here also, the highest is Adam and the lowest 
is the beast. 
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113. He said to him, yet it is written, "and there was not a man (Heb. 
adam) to till the ground" (Beresheet 2:5). WHAT IS THE 
SIGNIFICANCE OF MENTIONING THE NAME ADAM? He said to him, 
come and see, whatever is in the world was only for the sake of 
Adam, and everything exists for his sake. THEREFORE, they did not 
appear in the world and everything was held back, until the arrival of 
him that is called Adam. This is the meaning of, "And no plant of the 
field was yet in the earth" (Ibid.). "Yet" WAS TRANSLATED INTO 'not 
until', since the supernal form CALLED ADAM did not appear. This is 
the meaning of, "and there was not a man (Heb. adam) to till the 
ground." This means that everything was held until that form 
appeared. For that reason, that form, ADAM, was created solely with 
the shape appropriate for it. This is the meaning of, "And Hashem 
Elohim formed man" (Beresheet 2:7) with a complete name, as we 
explained THAT THE NAME ADAM comprises comprehensive 
perfection and encompassing wholeness. 


114. We learned that Adam was created on the sixth day, WHICH IS 
THE CHARIOT TO THE SUPERNAL MAN, ZEIR ANPIN, when the 
throne, WHICH IS MALCHUT, was completed, as written, "The throne 
had six steps" (I Melachim 10:19), WHICH ARE, CHESED, GVURAH, 
TIFERET, NETZACH, HOD AND YESOD OF MALCHUT THAT IS 
CALLED THRONE. Therefore man was created on the sixth, WHEN 
THE SIX SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD AND 
YESOD, REACHED COMPLETION, for he, SUPERNAL MAN, is worthy 
of sitting on the throne. We learned that once Adam was created, 
everything was completed, all that is above, NAMELY ZEIR ANPIN 
AND MALCHUT, and below, and all was included in Adam. 


115. We learned: Rabbi Yosi said, it is written, "As for the likeness of 
their faces, they had the face of a man," WHICH MEANS THAT THE 
FACE OF MAN comprehends everything, and all THE THREE FACES, 
LION, OX AND EAGLE, are part of this form OF THE FACE OF MAN. 
Rabbi Yehuda said, yet it is written, "and they four had the face of a 
lion, on the right side. And they four had the face of an ox on the left 
side" (Yechezkel 1:10), SO THERE ARE ALSO THE FORMS OF A 
LION AND AN OX AS WELL. He said to him, they all had the face of a 
man, and in this form of man all the shades and forms were seen. As 
we learned, his face was the face of an eagle. Not that he is an eagle, 
but in the form of man THE FORM OF AN EAGLE could be seen, 
THOUGH ESSENTIALLY HE HAD THE FORM OF A MAN, since THE 
FACE OF MAN includes all aspects and shapes. 


116. Rabbi Yitzchak said, come and see, whatever is under the power 
of man (Heb. adam) is called Ish, since he was established after the 
manner of Adam on a different grade than the latter had before. For 
we learned according to a high mystery of the Concealed Book that 
when Adam was created, he descended in a holy supernal form and 
two spirits came down with him on two sides, on the right and left, 
WHICH ARE the whole of man. The right spirit is called holy 
Neshamah, as written, "and breathed into his nostrils the breath 
(Heb. Neshamah) of life" (Beresheet 2:7). The spirit on the left is 
called living Nefesh. It gradually descended from above down TO 
THE GARDEN OF EDEN. AND THE NESHAMAH ON THE RIGHT did 
not settle with the other ON THE LEFT, WHICH MEANS THAT HE 
SINNED BY THE TREE OF KNOWLEDGE OF GOOD AND EVIL AND 
SEPARATED THE RIGHT FROM THE LEFT. 
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117. When Shabbat entered, and Adam had already sinned, creatures 
were formed from the left hand spirit, whose bodies were not 
completed, NAMELY DEMONS. They joined the body of Adam, the 
male and the female, EVE, and begot offspring in the world. They are 
called the plagues of men. We learned THAT THERE ARE supernal 
SPIRITS coming from those WHO WERE MADE FROM THE SPIRIT 
ON THE LEFT OF THE FIRST MAN. They are not attached below IN 
THIS WORLD, but are suspended in the air. They hear whatever they 
hear above, and from them other SPIRITS below IN THIS WORLD 
learn. THEY APPEAR TO PEOPLE IN THEIR DREAMS AND INFORM 
THEM. 


118. We learned that 325 sparks come out of the hard spark. They 
are imprinted on and attached to the aspect of Gvurah and are called 
Gvurot. They converge and become one. When these enter the body, 
NAMELY ZEIR ANPIN CALLED BODY, it is called Ish. This we 
learned, that there is a perfect and upright man (Heb. ish), and a 
righteous man (Heb. ish). BUT the Ish here is a man of war, as 
written, NAMELY, "HASHEM IS A MAN (HEB. ISH) OF 

WAR" (SHEMOT 15:3), since He consists entirely of Judgment, and 
this all means the same thing. Rabbi Yehuda said, why DOES IT ALL 
MEAN THE SAME, SEEING THAT A PERFECT AND UPRIGHT ISH IS 
OF MERCY, WHILE ISH OF WAR IS JUDGMENT? He was unable TO 
ANSWER HIM. They came and asked Rabbi Shimon. He said to them, 
it is even more difficult. As we learned, it is written, "she shall be 
called Woman, because she was taken out of Man (Heb. 

ish)" (Beresheet 2:23). We learned that Ish is Chesed, but you said 
here that he is Judgment. 


23. Holy and pure 
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Rabbi Shimon explains that Ish is both mercy and judgment, and he tells how the presence and absence of hair on the head denote purity and 


impurity. The Levites are pure only when their hair is removed, because they come from the side of Judgment, and are Ish and not Adam. We learn 
about the purification by water, and are told that the supernal Ish, Zeir Anpin, is completed by washing in supernal Chesed. The rabbis also speak 
about a white reddish sore on a person, and the meaning of the white and the red. Lastly we hear that 'prayer' is actually the Congregation of Yisrael. 


119. We learned that everything eventually means the same and it is 
all the same, NAMELY, ISH IS BOTH CHESED AND JUDGMENT; 
since the Judgment of the lower join and unite with his hair, he is 
considered harsh Judgment. Once the hair of his head is removed, 
he is settled and the Judgments of the lower beings do not appear. 
This is why he is considered pure, since only that which comes out 
of the side of impurity is pure. When it comes out of the side of 
impurity it is considered pure, as written, "Who can bring a clean 
thing out of an unclean" (lyov 14:4). Yet here it says, "And the man 
whose hair is fallen off his head, he is bald; yet is he clean" (Vayikra 
13:40). 


120. Come and see, there is a hard spark upon the head of that man, 
and for that reason his skull is red as a rose and the hair is red 
within the redness OF THE SKULL. The lower Sfirot from below are 
suspended from him that rouse Judgments in the world. Once the 
hair is removed from him and he is bald, everything is firmly 
established by means of supernal Chesed, SINCE THE 
ILLUMINATION OF CHOCHMAH IN HIM IS ESTABLISHED THROUGH 
SUPERNAL CHESED, and he is named pure after him. 
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121. Rabbi Yehuda said, if he is named after him, he should be called 
holy, not pure. He said to him, it is not so, since he is considered 
holy only when the hairs on his head are hanging, since holiness 
comes from the hair, as written, "he shall be holy, and shall let the 
locks of the hair of his head grow" (Bemidbar 6:5). This ISH is 
considered pure from the aspect of those that come down from him, 
THE IMPURE EXTERNAL FORCES THAT WERE REMOVED WITH 
THE REMOVAL OF HIS HAIR. For that reason, once the hairs were 
removed from him, he is purified. 


122. Come and see, whoever is from the aspect of Judgment, and 
Judgments cleave to him, is purified only when his hair is removed. 
Once his hair is removed he is purified. As for Adam, it is not so, 
because complete perfection and mercy abide in him, so it is not 
true, since all that is holy and the holy ones are united in him. But as 
for that WHO IS CALLED ISH AND NOT ADAM, he is THEN of 
Judgment and Judgments are attached to him, NAMELY TO HIS 
HAIR. THEREFORE he is not firmly established until his hair is 
removed. 


123. Come and see, the Levites come from this side of Judgment. 
They are purified only when their hair is removed, as written, "And 
thus shall you do to them, to cleanse them: Sprinkle water of 
purifying on them, and let them shave all their flesh" (Bemidbar 8:7). 
And in order for them to be more established, the priest that comes 
from the aspect of supernal Chesed should offer them, as written, 
"and Aaron shall offer the Levites before Hashem for an 

offering" (Ibid. 11), IN ORDER TO INCLUDE THE ILLUMINATION OF 
CHOCHMAH IN THEM IN CHASSADIM OF THE PRIEST, the same as 
with the Ish above. When he needs to be more established, supernal 
Chesed THAT CLOTHES CHOCHMMAH is revealed in him and he is 
more established. ALSO he establishes CHESED below IN THE 
LEVITES. 


124. That Ish is included in Adam. When the Holy One, blessed be 
He, wishes to wage war, He does so with that Ish, as written, 
"Hashem is a man (Heb. ish) of war" (Shemot 15:3), NAMELY with 
this very Ish. He does not wage war with them, until He removes the 
hair of his head, so that all the crowns FROM THE OUTER ASPECT 
THAT ARE HANGING AND clinging to the hairs OF ZEIR ANPIN 
FROM THE ASPECT OF ISH will be taken away from their hanging 
AND ATTACHMENT. This is the meaning of, "On the same day shall 
Hashem shave... with them beyond the river with the king of Assyria 
the head, and the hair of the legs. And it shall also sweep away the 
beard" (Yeshayah 7:20). THAT MEANS THAT IN ORDER TO 
OVERTHROW THE KING OF ASSYRIA, HE WILL SHAVE ALL THE 
HAIR OF THE HIGHER BEINGS TO WHICH THEY ARE ATTACHED. 


125. We learned: "And thus shall you do to them, to cleanse 

them" (Bemidbar 8:7). What is 'thus'? IT MEANS it bears the 
semblance of above. "Sprinkle water of purifying on them," NAMELY 
the residue of crystal dew. Here there is water of purifying, which is 
the residue of dew. In the future to come it is written, "Then will I 
sprinkle clean water upon you, and you shall be clean" (Yechezkel 
36:25). "and let them wash their clothes, and so make themselves 
clean" (Bemidbar 8:7) bears the semblance of the higher, ZEIR 
ANPIN, for that Ish is completed by washing in supernal Chesed and 
purifies in every respect. HERE TOO, "LET THEM WASH THEIR 
CLOTHES" WITH CHESED THAT IS CALLED WATER. 
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126. We learned the reason why it is written that they shave rather 
than cut. HE ANSWERS, this is so that the hairs would be removed 
from their roots, SINCE SHAVING REMOVES THE HAIR FROM THE 
ROOT, and the lower Judgments will be removed from their hold ON 
HIS HAIR. When the deeds of the lower beings are upright, the Holy 
One, blessed be He, will remove these hairs and shave them off, so 
they will not grow and increase, as written, "whose hair is fallen off 
his head" (Vayikra 13:40). 


127. Rabbi Yitzchak said, the greatest of all the Levites is Korah, 
whom the Holy One, blessed be He, made below as a likeness of Ish 
above and called him Korah. When DID HE CALL HIM KORAH? When 
He made bald the Ish ABOVE, as written, "A MAN (ISH) WHOSE HAIR 
IS FALLEN OFF HIS HEAD, he is bald." 


128. When Korah saw his head hairless and saw Aaron bedeck 
himself with royal adornments, he felt himself slighted and was 
jealous of Aaron. The Holy One, blessed be He, said to him, 'I made 
you resemble the higher, yet you do not wish to ascend among the 
higher. Go down and be among the lower, as written, "and they go 
down alive into Sheol"' (Bemidbar 16:30). What is Sheol? It is 
Gehenom, where the wicked cry out but there is no one to have pity 
on them. They will be resurrected and rise FROM GEHENOM when 
the Holy One, blessed be He, will rouse His people and revive them, 
as written, "Hashem kills, and gives life. He brings down to Sheol, 
and brings up" (I Shmuel 2:6). 


129. "And he whose hair is fallen off from the part of his head toward 
his face" (Vayikra 13:41). We learned that there is face and there is 
face. What is the face IN THE VERSE, "AND HE WHOSE HAIR IS 
FALLEN..."? It is called a wrathful face, since all that derives from 
that impudent face is harsh without mercy. When the hair is removed 
from the part of the head towards the face, all THE EXTERNAL 
FORCES HANGING FROM THEM are removed and subdued. 


130. We learned that all those EXTERNAL FORCES coming from the 
hair of the head are superior to others and not as impudent. All 
those coming from the side of the hair towards the IMPUDENT face 
are all powerful and impudent. For that reason his face is burning 
like fire, because of the hard spark IN IT. Of this it is written, "The 
anger (lit. 'tace") of Hashem has divided them" (Eichah 4:16), and, 
"The face of Hashem is against those who do evil" (Tehilim 34:17). 


24. "A white reddish sore" 
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131. Rabbi Yitzchak said, what is "a white reddish sore" (Vayikra 
13:42), and answers that it is an actual sore if the white is exposed 
and the redness does not go away. This is derived from the words, 
"white reddish," AS BOTH ARE SEEN. Rabbi Yosi said, "WHITE 
REDDISH" MEANS the white is seen only with the red, as white and 
red TOGETHER. Rabbi Yitzchak said THAT THE MEANING IS AS 
WAS SAID ABOVE. Even though the white appears, if the red does 
not disappear, it is a sore, as written, "though your sins be like 
scarlet, they shall be as white as snow" (Yeshayah 1:18). For when it 
turns completely white, there is Mercy, and no Judgment. 


132. We learned that Rabbi Aba taught, it is written NOW "it is a 
sore" in the masculine, and NOW "it is a sore" in the feminine. AND 
HE ANSWERS, when the female, MALCHUT, is defiled because of the 
iniquities of the lower beings, it is written "it is a sore" IN THE 
FEMININE. When the male, WHICH IS ZEIR ANPIN ON THE LEVEL OF 
ISH, is not purified because of the iniquities of the lower beings, it is 
written, "it is a sore" IN THE MASCULINE. 


133. The priest ascertains whether the Judgments come from the 
one, ZEIR ANPIN, or the other, MALCHUT, and learns about the 
offerings that need to be brought as written, "a male without 
blemish" (Vayikra 4:23), or, "he shall bring it a female without 
blemish" (Ibid. 32). For THE PRIEST finds out whence the Judgments 
came and whence the iniquities; whether they are attached to this, 
THE MALE, or that, THE FEMALE. Hence it is written IN RELATION 
TO THE SACRIFICES, "the sacrifices of Elohim are a broken 

spirit" (Tehilim 51:19), excluding the other sacrifices, of which it is 
not written, "a broken spirit," since they are peace in the world and 
the joy of the higher and lower beings. 


134. "But if the priest look on it" (Vayikra 13:21). Rabbi Yosi taught, it 
is written, "O You that hear prayer, to You..." (Tehilim 65:3). "You 
that hear prayer" refers to the Holy One, blessed be He, NAMELY 
ZEIR ANPIN. Rabbi Chizkiyah said, "You that hear prayer": it should 
have said 'prayers'. Wherefore is it "hear prayer"? AND HE 
ANSWERS, prayer is the Congregation of Yisrael, NAMELY 
MALCHUT, which is CALLED prayer, as written, "while | have 
nothing but (or: 'I am") prayer" (Tehilim 109:4). David said that for the 
sake of the Congregation of Yisrael, and as for his worlds, "I am 
prayer," it has the same meaning, SINCE MALCHUT IS CALLED 
BOTH 'l' AND 'PRAYER*. Regarding this IT IS SAID, "You that hear 
prayer (Heb. tfilah)," WHICH IS MALCHUT. This is the hand Tefilin (or 
Tfilah), of which it is written, "upon your hand" (Shemot 13:16) 
spelled with Hei IN THE END, AN INDICATION OF MALCHUT. 


25. "He shall be brought to the priest" 
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The question arises to whom a person should be brought when he has a pain or a plague or an affliction; the 'priest' is said to be God, who can 
purify the afflicted. And the priest below knows how to rekindle the light when leprosy has closed off the supernal light and stopped the supernal 


goodness from descending into the world. 


135. "To You shall all flesh come" (Tehilim 65:3), NAMELY, when the 
body is in pain, afflictions and plagues, as written, "Or if there be 
any flesh, in the skin" (Vayikra 13:24), "the plague in the skin of the 
flesh" (Ibid. 3), and, "the raw flesh" (Ibid. 15). Hence it is not written, 
"To You shall all spirit come', but rather, "To You shall all flesh 
come." What is "to You"? It is as we learned that "he shall be 
brought to the priest" (Ibid. 9) refers to the Holy One, blessed be He. 
This is the meaning of, "But if the priest look on it" (Ibid. 21). Come 
and see, at one place IT IS WRITTEN, "Aaron the priest," while at 
another just "the priest," NOT MENTIONING AARON. In that case it is 
the Holy One, blessed be He. 


136. Rabbi Yitzchak said, yet it is written, "When the plague of 
leprosy is in a man, then he shall be brought to the priest" (Ibid. 9). 
Is that the Holy One, blessed be He? He said to him, yes, IT IS THE 
HOLY ONE, BLESSED BE HE, since all matters of purity and 
holiness come from the Holy One, blessed be He. He said to him, in 
that case, why IS IT SAID, "he shall be brought"? It should have said, 
'raised'. FOR ASCENSION, NOT BRINGING, PERTAINS TO THE 
HOLY ONE, BLESSED BE HE. He said to him, this resembles the 
words, "And the poles shall be put into the rings" (Shemot 27:7), 
WHICH MEANS putting them into each other. Here too, "be brought" 
MEANS he is brought to the Holy One, blessed be He that is called a 
priest in order to purify him, like bringing the matter before Him. 


137. Rabbi Yitzchak said, we learned that in "a plague of leprosy," 
plague MEANS harsh Judgment that rests over the world. Leprosy 
MEANS closing, as we learned, which is a closing of the supernal 
light, shutting the supernal goodness from descending into the 
world. It "is in a man": man in general ALLUDES BOTH TO MAN 
ABOVE AND MAN BELOW. "he shall be brought to the priest," 
NAMELY the priest below, who is knowledgeable in opening that 
closing and kindling the lamps, WHICH ARE THE SFIROT, so that 
through him there will be blessings above and below, that plague 
shall be removed and gone, and the light of mercy will dwell on 
everything. For that reason, "he shall be brought to the priest." 


26. "and be holy" 
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We learn here of the proper time for mating for those who study the Torah, and that is midnight on Shabbat when God walks with the righteous in 
the Garden of Eden. People are holy only by association with their God; if they draw away from Him they lose their holiness and draw upon 


themselves souls from the side of the Evil Inclination. The priest can recognize peoples' sins by the blemishes that show they come from the Other 


Side. 


138. Rabbi Aba said, | see that the people in the world do not 
observe or know the glory of their Master. It is written, of Yisrael, 
"and have separated you from the peoples, that you should be 
Mine" (Vayikra 20:26), and, "Sanctify yourselves therefore, and be 
holy, for | am Hashem your Elohim" (Ibid. 7). But if they draw far 
FROM THE HOLY ONE, BLESSED BE HE, where is their holiness, if 
their wish is distanced from Him? The verse declares, "Be not like 
the horse, or the mule, which have no understanding" (Tehilim 32:9). 
For people are different from a horse and a mule only by their 
holiness, so as to be whole and distinguished more than everything. 
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139. Therefore people mate at specific times so as to direct their will 
to cleave to the Holy One, blessed be He. It has been remarked that 
at midnight the Holy One, blessed be He, enters the Garden of Eden 
to delight Himself with the righteous, and the Congregation of 
Yisrael, WHICH IS MALCHUT, praises the Holy One, blessed be He. It 
is a favorable time to cleave to them, TO THE HOLY ONE, BLESSED 
BE HE AND HIS SHECHINAH. 


140. The friends who are engaged in Torah unite with the 
Congregation of Yisrael in praising the Holy One, blessed be He, and 
they are occupied with the Torah. For other people it is a favorable 
time to be sanctified with the holiness of the Holy One, blessed be 
He, NAMELY BY MATING, and direct their wishes to cleave to Him. 
The friends who are occupied with the Torah, the time for them to 
mate is when another, SUPERNAL union takes place. This occurs on 
Shabbat, so as to direct one's desire to cleave to the Holy One, 
blessed be He and the Congregation of Yisrael. For it is a time of 
goodwill when everything, the higher and lower, are blessed. 


141. If people keep away from the Holy One, blessed be He and 
conduct themselves like animals, where is their holiness to make 
them holy? Where are their holy souls, which they draw from above? 
King Solomon cries out, saying, "Also, that the soul be without 
knowledge is not good" (Mishlei 19:2). In, "without knowledge," 
knowledge refers to the Holy One, blessed be He. "...the soul...is not 
good" refers to the soul they draw by their deed. It is "not good" 
since that soul comes to them from the Other Side, which is not 
good, since they do not direct their heart towards the Holy One, 
blessed be He. 


142. Whoever gets hot with the Evil Inclination, without directing his 
desire and heart toward the Holy One, blessed be He, THEN a soul 
that is not good is drawn upon him from the side of the Evil 
Inclination. This is the meaning of, "Also, that the soul be without 
knowledge is not good." "and he that hastens with his feet 

sins" (Ibid.). Whoever hastens with the feet and precipitates matters, 
THAT IS, DOES NOT WAIT UNTIL THE TIME IS PROPER, BUT IS 
without a holy wish, sins. Assuredly he sins in every way. 


143. For that reason evil plagues dwell in people and testify on their 
faces to their impudence, to show that the Holy One, blessed be He, 
rejects them and does not pay attention to them until they are worthy 
and better their deeds as before. For that reason the priest 
recognizes that the plagues come from the side of impurity and that 
they come from the Other Side. 


Iyi qunm Ni] NUQ u39 Nin Uy, 2139 
NY 3 NUümpa mau kpaunkb NDIY KIND 
DRY NY q3 NUT men mibba YNN Km 
w51 ,N"pP"Y ny NUUVDUND [Iy Rana 
RnyW Km NT ga KUNDY mh nman 

ana KPIINKY RYT 


m2 '5nnun ,kn"mixa3 Wanwa Kam .140 
poyne p Kabab pawb "aa 
my [T9 pma RWI "n3 RW ,Nn"mika 
RÙ m yna symp nura KyTpNNÝ 
nwn Wma pyg ma kp33nNb RMY 
RYN Ran NnyUva rino" RT NDINA 
RMY Knmab nav5 nawn Nm ,n3nuN 
DS nyA NT a NUmpa3 ma Kpa2nN5 

ARAN ORDY Kb 122207 Kms my KITI 


IN ^v»33 ay mainacgpmnN NU 33 R 141 
PDR IN quU KI3mUKb jin nyp km 
my x35 niabui Now pwn pwp pwd) 
ny" E na ajv nọ wd ny1 N53 nj "nM 
,3iv N5 Ubi . N11 102 NU'p NT .nyy Nim JNA 
3v x5 amm3iyva pown prx Ubi NT NT 
KDUbi MOY jN2UnnN NINN NWON NTI 
Kvnpb mab «035 x55 pa ,3ib vm 1x55 

Nm m3 


yu m — n 1» kp mes 
ni Yan ajv vm IDT „NODI mby Junk 
ixa epin mbi YRI 2ib Nb vbi ny3 ROA 
smy) N?3 pyw ^nm m» ys myI 

.N553 PNT NDIN .Kpirr NWD 


NUI 32 pwa punan pw NI DYI .143 
nN? ,qi27 Kni'yr2 MDINA TITON) 
MAYTI Ww?! ATI DORY NT JA NUT NII 
wayay  qNoU3m) Nor ps7 y jina 
puna pyyinnws Ty yama pons 
PIRI RINDOT KWPN PONNI POR ,N372 7335 

-NOTIN KVON n7 


27. Plagues of houses 


We learn that when Yisrael came into the land of Canaan, they demolished the houses that had plague in them, and then found treasures hidden 
there. Rabbi Shimon talks about how the words uttered over a work in progress bring the spirit of holiness or the spirit of defilement over it. By 


breaking down the contaminated houses, the land was sanctified as before and the spirit of impurity was removed. Then Yisrael dwelled in holiness 


with the Shechinah among them. 


144. Similarly, it is written, "When you come into the land of Canaan... 


and I put the plague of leprosy in the house of the land of your 
possession" (Vayikra 14:34). HE ASKS, what is the good reward in 
finding PLAGUES IN THE HOUSES OF those of were worthy of 
entering the land? AND HE ANSWERS, it has been explained that it 
is THAT AFTER THEY WILL DEMOLISH THE CONTAMINATED 
HOUSES, they will find treasures THE CANAANITES have hidden in 
their houses and Yisrael will benefit from them. 


145. Yet come and see, happy are Yisrael to be cleaving to the Holy 
One, blessed be He. And the Holy One, blessed be He loves them as 
written, "I have loved you, says Hashem" (Malachi 1:2). In His love, 
He brought them into the holy land, to cause His Shechinah to rest 
among them and to dwell among them, so that Yisrael will be holier 
than all the inhabitants of the world. 


146. Come and see, it is written, "And all the women whose heart 
stirred them..." (Shemot 35:26), THAT IS, when they were doing their 
work they used to say, this is for the Temple, this is for the 
tabernacle, that is for the curtain. All the craftsmen DID the same, so 
that holiness shall dwell on their efforts and that workmanship shall 
be sanctified. When they brought it to its place it turned into AND 
WAS IN holiness. 


147. In the same way, whoever creates something for idol worship or 
for another, unholy side, once he mentions it in regard to that work, 
the spirit of defilement dwells on it. As the work progresses, it does 
so in impurity. The Canaanites were idol worshippers and used to 
build edifices for sculptures of their faces and for their abominations 
on the side of impurity, for the purpose of idol worship. When they 
started building, they used to say something. Once it was uttered, 
the spirit of impurity rose over the building. As the work progressed, 
it did so by the spirit of impurity. 


148. Once they entered the land of Yisrael, the Holy One, blessed be 
He, wanted to purify and sanctify the land for them, and make room 
for the Shechinah, so that the Shechinah will not dwell on an impure 
place. Hence, by that plague of leprosy they would demolish the 
buildings of wood and stone made in impurity. 
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149. Come and see, if this action OF BREAKING DOWN THE 
CONTAMINATED HOUSES was done for the sake of finding 
treasures alone, they would have to return the stones back into 
place as they were and ALSO TO RETURN the dust to its place. Yet 
scripture says, "they take away the stones" (Vayikra 14:40), and, "he 
shall take other mortar" (Ibid. 42). Thus the spirit of impurity will be 
removed and taken out, and THE LAND shall be sanctified as before 
and Yisrael will dwell in holiness, in holy habitation, so the 
Shechinah will dwell among them. 


28. "Woe to him that builds his house by unrighteousness" 


We are told that whoever builds a building must start by saying that he is doing it for the worship of God, and then the peace of heaven will rest on 
it. Anyone who builds a house dedicated to the other side will be punished by that house before he dies, and others who live in it may come to harm. 
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God marked the houses in Canaan by the plague so that Yisrael would know which houses were cursed. 


150. Therefore, whoever builds a building, before starting, should 
utter by mouth that he does so for the worship of the Holy One, 
blessed be He, since it is written, "Woe to him that builds his house 
by unrighteousness" (Yirmeyah 22:13). Then help from heaven rests 
on it, ON THE HOUSE, and the Holy One, blessed be He, readies His 
sanctity upon it and calls it peace. This is the meaning of, "And you 
shall know that your tent is at peace; AND YOU SHALL VISIT YOUR 
HABITATION, AND MISS (OR: 'SIN') NOTHING" (lyov 5:24). What is 
meant by, "and you shall visit your habitation"? It has been 
explained, yet, "visit" MEANS to visit by mouth when building, 
NAMELY, TO SAY WITH HIS MOUTH THAT HE BUILDS IT TO SERVE 
THE HOLY ONE, BLESSED BE HE. Then it is written, "and sin 
nothing." Otherwise, the Other Side is ready TO DWELL on his 
house. 


151. This is more so for whoever builds with his wish directed in a 
different way, in dedicating his house to the other side to be defiled 
by it. Surely the spirit of defilement rests on that man and he is 
punished by that house before he dies. Whoever lives in it may come 
to harm, since the spirit of defilement rests in that abode and harms 
whoever is in it. 


152. You may ask, how is it made known WHETHER THE BUILDER 
DREW ON IT THE SPIRIT OF DEFILEMENT? If whoever built it came 
to harm in that house, or any of his household, whether in body or 
finance, AND ALSO two NEIGHBORS after him WHO DWELT THERE. 
One should run into the mountain rather than live in it, dwell in an 
earthen cave rather than live in it. 
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153. For that reason, the Holy One, blessed be He, took pity on 
Yisrael, who did not know at all about those houses THEY FOUND IN 
THE LAND, WHETHER THE SPIRIT OF IMPURITY WAS THERE OR 
NOT. The Holy One, blessed be He, said, even if you do not know, I 
do know and I shall mark them by a plague. If a plague rests in the 
house, WHICH IS THE OTHER SIDE, behold another powerful plague 
THAT I SENT THERE to take it out and destroy it. Then, "And he shall 
break down the house, the stones of it, and its timber" (Vayikra 
14:45). HE ASKS, once THE PLAGUE is gone BECAUSE OF THE 
OTHER PLAGUE THAT BROUGHT IT OUT, why "break down the 
house," SEEING THAT THE OTHER SIDE HAS ALREADY LEFT? HE 
ANSWERS, as long as the house stands, it is his, OF THE OTHER 
SIDE, who can return. 


29. "And he shall break down the house" 


Rabbi Yosi once entered a house, and then heard a voice saying he would be harmed; he left in fear. Rabbi Chiya wonders why the idol worshippers 
who live in that house are not harmed, and Rabbi Yosi says it is because they are all from the other side and it will not harm them. We also learn that 


the wicked can dwell safely in a house that was built on righteousness. 


154. This applies to the holy land and all the more so to other lands, 
where the spirit of impurity is more prevalent IN THOSE HOUSES 
and people might come to harm FROM IT. Rabbi Elazar said, 
moreover, THE SPIRIT OF IMPURITY THAT IS THERE calls to its 
other friends and Klipot to be there. Even knocking on vessels, 
WHICH WAS DONE TO EXORCISE SPIRITS AND DEMONS FROM A 
PLACE does not remove THE DEMONS from that house. For that 
reason scripture says, "Woe to him that builds his house by 
unrighteousness" (Yirmeyah 22:13). THE DWELLERS in this house 
surely recite THIS VERSE daily. 


155. One day Rabbi Yosi entered a certain house. He reached the 
threshold, COMPOSED HIMSELF, and entered into the house. He 
heard a voice saying, Gather round, here is one of our dissenters. 
Let us take him and harm him before he leaves. They said to it, we 
cannot HARM HIM unless he lived here. Rabbi Yosi went out in fear. 
He said, surely whoever transgresses the words of the friends risks 
his life. 


156. Rabbi Chiya said to him, but idol worshippers and other people 
live in that house, yet they are well, UNHARMED. He said to him, they 
come from their side AND ARE THEREFORE NOT HARMED BY 
THEM. But whoever fears sin might come to harm. Even they, if they 
continue to live in it, do not leave in peace. He said to him, yet it is 
written, "Their houses are safe without fear" (lyov 21:9). He said to 
him, this means THE HOUSE came from another who built it in 
righteousness, AND THE WICKED TOOK IT AND DWELT IN IT. The 
verse is as follows, "Their houses are safe without fear," namely, 
when "Their houses are safe without fear," BECAUSE THEY WERE 
BUILT ON RIGHTEOUSNESS, THEN the rod of Eloha is not upon 
them. 
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30. The plague and the spirit of defilement are opposites 

We are told that when the plague enters a house the spirit of defilement appears and they fight each other. The priest is then told about the plague, 
and he comes and demolishes the house. Rabbi Yehuda says that Yisrael received wealth twice, once when they left Egypt and again when they 
entered the land, by breaking down the contaminated houses. Lastly, Rabbi Yosi talks about the bright white spot that is sometimes found in the 
flesh of a person, and Rabbi Yitzchak says there are 300 arguments that may be derived from the intensely bright spot. 


157. "and he that owns the house shall come and tell" (Vayikra 
14:35). HE ASKS, IT SAYS, "and tell." It should have said, 'said', or 
'speak'. Why "tell"? AND HE ANSWERS, this always alludes to a 
matter of wisdom, and it has been explained. "It seems to me there is 
as it were a plague in the house" (Ibid.). HE SAYS, "as it were a 
plague" should have been just "a plague." HE SAYS, "It seems to me 
there is" should have been 'there is', as written, "I put the plague of 
leprosy in a house of the land of your possession" (Ibid. 34), WHICH 
MEANS it will be visible to everyone. Why DOES HE SAY, "It seems 
to me there is as it were a plague"? 


158. AND HE ANSWERS, when the one, THE PLAGUE, enters THE 
HOUSE, the other appears, THE SPIRIT OF DEFILEMENT THAT 
RESIDED IN THE HOUSE, and they fight each other. Hence HE SAID, 
"It seems to me," FOR IT WAS SEEN TO ME AT FIRST. For the one 
hidden, THE SPIRIT OF DEFILEMENT THAT USED TO HIDE UPON 
THE COMING OF THE PLAGUE, was exposed, and the one exposed, 
THE PLAGUE, hid. Later it assumed a form as that plague WAS 
SEEN in the house and the other was hidden, THE SPIRIT OF 
DEFILEMENT. Hence IT IS WRITTEN, "tell the priest" (Ibid. 35), for it 
is a matter of wisdom, AS TELLING INDICATES WISDOM. 


159. The priest then comes, and they demolish the house and break 
it down, the wood, stones and the rest. Once they broke it and were 
purified in every way, they are blessed. Then it is written, "and have 
built goodly houses, and dwelt in them" (Devarim 8:12), WHICH 
MEANS THEY WILL BUILD THEM RIGHTEOUSLY. These are called 
goodly houses, because the earlier ones were not good, not 
pertaining to the holy and the pure. 


160. Rabbi Yehuda said, in that case, how can we explain the verse, 
"houses full of all good things, which you did not fill" (Devarim 6:11). 
If the spirit of defilement rests in them, how can they be filled with 
goodness? Rabbi Elazar said, they are filled with good things, 
money, silver and gold and everything, as written, "for the good of 
all the land of Egypt" (Beresheet 45:20). Rabbi Yehuda also said, yet 
all the houses in Egypt were filled with witchcraft and items of 
idolatry. HOW CAN THE VERSE SAY "FOR THE GOOD OF ALL THE 
LAND OF EGYPT"? It was said, "FOR THE GOOD..." because of the 
wealth of the land. Here too, due to the wealth and money IT 
SPEAKS OF "HOUSES FULL OF ALL GOOD THINGS." 


161. Yisrael received two TIMES wealth, once when they left Egypt 
and one when they entered the land, BY BREAKING DOWN THE 
CONTAMINATED HOUSES. Rabbi Shimon said, the purpose of all 
these PLAGUES IN THE HOUSES was to sanctify the land and 
remove the spirit of defilement from the land and from Yisrael. IN 
ADDITION, when one broke down a house, he would find a treasure 
in it SUFFICIENT to rebuild and fill his house, so he will not be sorry 
for the house THAT WAS BROKEN DOWN, and they will dwell in a 
holy habitation. 
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162. "If a man also or a woman have in the skin of their flesh bright 
white spots" (Vayikra 13:38). Rabbi Yosi said, we learned that the 
excessive acidity in the intensely bright spot, OF WHICH 300 
AGREED-UPON LAWS WERE RECITED, follows its appearance. And 
its appearance is judged in these MANY ways. Rabbi Yitzchak said, 
one may derive 300 arguments from the intensely bright spot. | have 
learned them all from my father, excepting THE ONE when there is 
one BLACK hair, ONE IS STILL impure BECAUSE it is one witness. 
Two BLACK HAIRS are two witnesses and so one is pure. More than 
that, even a hundred HAIRS are like two, and the two HAIRS are as a 
hundred. Thus I have learned this afterwards FROM THE WORDS, 
"One witness shall not rise up against a man... at the mouth of two 
witnesses..." (Devarim 19:15). 


31. The white color and the red color 
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Rabbi Chizkiyah says that the sore is considered a sore when the white that indicates Chesed does not remain as it is but turns red that indicates 
judgment. It is written that Esau came out red at birth, so judgments dwell in him. If the sore began red and turned white, it is becoming purified; if it 
began white and turned red it begins to be defiled. The priest can recognize all these things. Rabbi Yehuda and Rabbi Yitzchak talk about why Elisha 


obtained a double portion of Elijah's spirit. 


163. Rabbi Chizkiyah was sitting before Rabbi Shimon. He said, it is 
written, "a white reddish sore" (Vayikra 13:42). It is considered a 
sore when the white THAT INDICATES CHESED does not remain as 
it is BUT TURNS RED THAT INDICATES JUDGMENT. Rabbi Shimon 
opened with the words, "though your sins be like scarlet, they shall 
be as white as snow" (Yeshayah 1:18). Happy are Yisrael, whom the 
Holy One, blessed be He, wishes to purify completely, so they will 
not be in a state of Judgment before Him, and so the administrators 
of Judgments will have no power over them. For everything follows 
its own kind; red FOLLOWS JUDGMENTS, THE SECRET OF red, and 
white FOLLOWS CHESED, THE SECRET OF white; the right, WHICH 
IS WHITE to the right, WHICH IS CHESED, and the left, WHICH IS 
RED to the left, WHICH IS JUDGMENT. 


164. It is written, of Esau, "And the first came out red" (Beresheet 
25:25). Hence its own kind dwells in him, NAMELY JUDGMENTS, 
THE SECRET OF RED. You may say that red applies to Esau, yet it is 
written of David, "Now he was ruddy" (I Shmuel 16:12). HE 
ANSWERS, the one, ESAU, was made of the dross of gold, WHICH IS 
HARSH JUDGMENTS; the other, DAVID, was attached to the 
brightness of gold, WHICH IS THE LEFT OF BINAH THAT IS CALLED 
GOLD, AND IS MERCY. It is written of Esau, "red, all over like a hairy 
garment," WHICH MEANS he came out of the dross REMAINING 
from the melting OF GOLD. It is written of David, "with fine eyes, and 
good looking" (Ibid.), WHICH ALLUDES TO THE ILLUMINATION OF 
CHOCHMAH CALLED EYES AND ALSO CALLED SIGHT THAT IS 
DRAWN FROM THE LEFT COLUMN OF BINAH, INCLUDED WITHIN 
THE RIGHT IN IT. 


165. Come and see, what is the reason A WHITE REDDISH SORE IS 
IMPURE? If the white color is known TO BE CHESED and the red 
color TO BE JUDGMENT, THEN if it was FIRST red, AND NOW white 
appears in it, then purity emerges and it begins to be purified. But if 
it was white at first and the red appears in it NOW it begins to be 
defiled. It is also written, "and the priest shall pronounce him 
unclean" (Vayikra 13:11). The priest recognized all these 
appearances. Sometimes the appearance of purity is seen, so he will 
quarantine him to see whether another appearance will emerge. 
Otherwise, he pronounces him clean, as written, "the priest shall 
pronounce him clean" (Ibid. 6). 
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166. Rabbi Yitzchak and Rabbi Yehuda were walking along the way. 
Rabbi Yehuda said, it is written, "So let the disease of Na'aman 
cleave to you, and to your seed for ever" (II Melachim 5:27). HE 
ASKS, if he sinned, why shall his children be stricken? He said to 
him, Elisha saw deeper than the other prophets. He saw that no 
worthy son will come from Gehazi, and he therefore cursed him. 


167. He also told him, I did a superior service by Elijah and attained 
two portions, NAMELY, HE ATTAINED A DOUBLE PORTION OF THE 
SPIRIT OF ELIJAH, since I served him in truth. But you are wicked. 
You injured me by swearing falsely and coveting NA'AMAN'S GIFT. 
So you have transgressed the whole Torah. But since you served 
me, your service will not be in vain and your death shall be in this 
world but not in the World to Come. For that reason, "So let the 
disease of Na'aman cleave to you, and to your seed." 


32. "She seeks wool, and flax" 
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We learn that the power of the plague that comes from a highest place has power over everything, both wool and linen. 


168. Rabbi Yosi said, why mention a woolen garment or linen 
garment? IT SHOULD HAVE SPOKEN PLAINLY OF A GARMENT. 
Rabbi Yitzchak said, THE VERSE TEACHES US THAT THE PLAGUE 
dwells everywhere and has power over everything, SINCE WOOL 
COMES FROM BINAH, AND LINEN FROM MALCHUT AND THE 
PLAGUE HAS POWER OVER BOTH. There is a likeness, as written, 
"She seeks wool, and flax" (Mishlei 31:13), WHICH TEACHES US 
THAT MALCHUT MAKES USE OF BOTH. For that reason IT 
TEACHES US HERE that the power of the plague that comes from a 
highest place has power over everything, NAMELY the two kinds, 
wool and linen. For that reason THE VERSE SAYS, "This is the Torah 
of the plague of leprosy in a garment of woolen or linen" (Vayikra 
13:59). 


33. "Woe to him that builds his house by unrighteousness," part two 
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Rabbi Yitzchak follows a man with a load tied on his shoulders into a cave. Inside the cave he sees the man entering a hole in the ground and 
disappearing, so the Rabbi is afraid and leaves the cave. Rabbi Yehuda tells him that God has saved him from a cave of lepers and sorcerers that do 
witchcraft with black serpents. The rabbis encounter a man who is taking his son to the cave for healing; the son was harmed by a spirit in their 
house. We learn that the first to receive a house owns it forever, whether it be the spirit of holiness or the spirit of defilement. If the defiled house is 
destroyed it should be rebuilt slightly farther away with new materials, and it should be dedicated to the Holy Name. We now hear that the man who 
took his son to the cave for healing left his son for a moment, during which time the boy was hit on the head by a smoky column of fire and killed. 
Rabbi Elazar says that a man should speak the Holy Name over everything he does so that the Other Side will not dwell on it. 


169. Rabbi Yitzchak was going to his father's vineyard. He saw a 

man turning FROM THE ROAD with a load tied to his shoulder. He 
asked him, what is the rope that adorns your shoulders for, THAT IS, 
WHY DID YOU TIE THE LOAD TO YOUR SHOULDERS? He did not 
answer at all. He followed him and saw him entering a cave, so he 
entered after him. He saw a column of smoke rising from beneath the 
ground and the man entering a hole and disappearing from his sight. 
Rabbi Yitzchak was afraid and went out to the mouth of the cave. 
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170. While he was sitting, Rabbi Yehuda and Rabbi Chizkiyah passed 
by. When he saw them he approached them and told them what 
happened. Rabbi Yehuda said, blessed is the Merciful who saved 
you. This is a cave of lepers from the city of Srunya. All the 
inhabitants of that city are sorcerers that go to the desert to seek 
black serpents, which are at least ten years old, in order to do 
witchcraft. They did not take care of themselves so became lepers. 
The different kinds of witchcraft are done in that cave. 


171. They walked on. While they were walking they met a man 
coming with his sick child on a donkey. They asked him, who are 
you? He said to them, | am a Jew, and this is my son bound upon the 
donkey. They asked him why he was bound, and he said to them, I 
dwell in a certain village that belongs to the citizens of Rome. This 
my son used to study Torah daily and return home to learn these 
matters. | dwelt in this house for three years and saw nothing. Now, 
one day my son went home to repeat the things HE LEARNED, when 
a spirit passed before him and harmed him. His mouth, eyes and 
hands became contorted and he cannot speak. Now | come to the 
lepers' cave of Srunya. They may teach me some healing. 


172. Rabbi Yehuda said, do you know of anyone else who came to 
harm in that house before? He said that he knew that some time ago 
another man came to harm. Some said it is a disease while others 
said the spirit in that house HURT HIM. Later a few people came into 
that house but were not hurt. RABBI YEHUDA AND RABBI 
CHIZKIYAH said, that is, the friends said, THAT A HOUSE BUILT NOT 
WITH RIGHTEOUSNESS, THE SPIRIT OF DEFILEMENT THAT HARMS 
ITS DWELLERS RESTS IN IT. Woe to those who transgress their 
words. 


173. Rabbi Yehuda opened the discussion with, "Woe to him that 
builds his house by unrighteousness" (Yirmeyah 22:13). Wherever 
there is righteousness, MALCHUT, all the spirits and demons in the 
world flee that place and do not stay before it. Nevertheless, 
whoever is the first to take that place, acquires it. IF MALCHUT OF 
HOLINESS IS THE FIRST TO RECEIVE THAT PLACE, HOLINESS 
SECURES IT, BUT IF THE OTHER SIDE IS THE FIRST TO RECEIVE 
THAT PLACE, IT SECURES IT. Rabbi Chizkiyah said to him, in that 
case the Holy Name is equal to the spirit of defilement, ACCORDING 
TO YOUR WORDS THAT WHOEVER IS THE FIRST SECURES IT. 
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174. He said to him, it is not so, but the Holy Name, MALCHUT, does 
not dwell on a place of defilement, for the reason that if the Holy 
Name is the first to receive that place, none of the spirits and 
demons of the world can be seen there, not to mention approaching 
it. But if the spirit of defilement is the first, it takes that place, and the 
Holy Name does not dwell in it, since it is not its place. 


175. When the plague of leprosy descended UPON THAT HOUSE, it 
would purify that place and bring out the spirit of defilement from its 
place. Later, that house was broken down together with its wood, 
stones and everything, and rebuilt through the holy side and in 
righteousness, by mentioning the Holy Name and causing holiness 
to rest on it. Nevertheless ONE SHOULD BUILD IT using a different 
earth and build it two hand-breadths away. 


176. Now that nothing appears or descends to fight the spirit of 
holiness to uproot it from its place, SINCE THERE ARE NO 
PLAGUES NOW, what is to be done IN A HOUSE WHERE THE SPIRIT 
OF DEFILEMENT WAS THE FIRST TO DWELL? HE ANSWERS, if one 
can take it out ON HIS OWN from the house, it is well. Otherwise, he 
should rebuild it using different stones, wood, etc., and pull it away 
from its first location and dedicate its building to the Holy Name. 


177. With all that, the spirit of defilement does not leave its first place 
and holiness does not dwell on a defiled place. Rabbi Yitzchak said, 
why should one bother so IN DEMOLISHING THE HOUSE AND 
REBUILDING IT IN A DIFFERENT LOCATION, these days WHEN 
THERE ARE NO PLAGUES? It is written, "That which is crooked 
cannot be made straight" (Kohelet 1:15), FOR ever since the Temple 
was destroyed, AND THERE ARE NO PLAGUES, there is no remedy. 
For that reason one should be careful to be guarded FROM THE 
SPIRIT OF DEFILEMENT, THAT IS, THAT IT WILL NO LONGER 
DWELL IN THAT HOUSE. 


178. They said, let us go with that man TO THE LEPERS' CAVE, and 
see. Rabbi Yitzchak said, we must not. Had he gone to receive 
remedy from a great sin-fearing man, like Na'aman, who went to 
Elisha, we would follow. But now that he goes to those who are 
distant from the world, THE LEPERS AND THE SORCERERS, distant 
from the Torah, abominable in every respect, we must not appear 
before them. Blessed is the Merciful who saved us from them, and a 
man is forbidden TO RECEIVE REMEDY FROM THEM. Rabbi Yehuda 
said, yet we learned that everything is good for remedy excepting 
the woods of the Ashera. He said to him, this is idolatry AND SO IS 
FORBIDDEN. Moreover, it is written, "There must not be found 
among you anyone that makes his son or his daughter to pass 
through the fire" (Devarim 18:10). They went on their way. 
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179. That man went to that cave with his son, and left him in there. 
As his father went out to fasten his donkey, a smoky column of fire 
came out and struck HIS SON on his head, killing him. When his 
father entered, he found him dead. He took him and his donkey and 
went his way. Another day after that he found Rabbi Yitzchak, Rabbi 
Yehuda and Rabbi Chizkiyah walking. He wept before them and told 
them what happened. Rabbi Yitzchak said, did I not tell you many 
times it is forbidden to go there? Blessed is the Merciful, all of 
whose deeds are true and whose ways are just. Happy are the 
righteous, who walk the path of truth in this world and in the World 
to Come. Of them it is written, "But the path of just men is like the 
gleam of sunlight..." (Mishlei 4:18). 


180. Rabbi Elazar said, in whatever man does, everything needs to 
be dedicated to His Holy Name. What does this mean? IT MEANS he 
should utter with his mouth the Holy Name over anything he does, 
so that everything will be for His service and the Other Side will not 
dwell on it. For THE OTHER SIDE is always ready against men and 
might dwell on the deed one performs. For that reason, the warp and 
woof would be defiled and the spirit of defilement dwelt on it. And if 
this is so, THE SPIRIT OF DEFILEMENT DWELLS much more when 
one commands his words to the Other Side BY SWEARING, ETC., for 
he must not DO SO. For that reason it is written, "then keep you from 
every evil thing" (Devarim 23:10). 


34. "Say, | pray you, you are my sister" 


T3 Nim RMY NIY ir» Nimm DIN .179 
nan? Rpp? ria pb11 29 .knoyna mb my 
mop! „RWA m5 xmi NUNT NND pbi 
es boi mn mwr iay by '"AnTN 
n Mni 3n35 m5 nun me DIN! mmana 
JT dur mpm cnm gTmm "Y pnx? Q5 
Kt prix» »27 DN. .NT2iv Tio no! anang 23 
Ta pan Im? TORI ,32 Ki"uN pro pany 
jJ mnm) ,vivup mitaya 55 " ,kmm 
Kybya ,vivp MR pork? ,Nnpooy PDR PRIT 
ny"Y m n2 mb nk Nnbyo Bs 

^a m3 NN 


mb way aa Yay 5323 WYN YN .180 
RUP RWY "Kn RYP KAWO 193 pinha 
RI n8 53 Dy Rp NU miada KYTIN 
RDD "iby mw? x5 ' minbibb im Kb53 "Tav 
NUI "3 *335 rn pur vv pin KN 
"nun ,N1 by .Nn'TàP KITI by nNYUK5 bn 
KANON mm moy RMW ARNON mm aopm iN 
KDT NINN KbU5 sib TPD JRA ,]2 23 m 
321 b2n n?DU n3 5713 PRY "WYN 

3 


We learn that Abraham told his wife to say she was his sister because he was counting on her merit; whoever merits a prudent wife merits 


everything. Abraham saw an angel who said he would protect her, so he had no fear for his wife but some fear for himself. Sarai ordered the angel to 
strike Pharaoh ten times with ten plagues. Rabbi Aba talks about the difference between the redemption from Egypt, that occurred on one day from 
one king and one kingdom, and the final redemption that will be from all the kings of the world - everyone shall acknowledge God's reign and glorify 


Him. Then the patriarchs will be resurrected with joy, and they will see the redemption of their children as before. 


181. Rabbi Elazar went to see his father, accompanied by Rabbi Aba. 
Rabbi Aba said, let us speak words of Torah as we walk. Rabbi 
Elazar started with, "Say, | pray you, you are my sister" (Beresheet 
12:13). This is a difficult verse. Could it be that Abraham, who feared 
sin and was the friend of the Holy One, blessed be He, would speak 
so about his wife so as to derive benefit from it? HE ANSWERS, even 
though Abraham was sin-fearing, he did not count on his own merit 
and did not wish the Holy One, blessed be He, to deduct from his 
merit, but COUNTED on his wife's merit, that through her he will gain 
money from other nations. For man attains money through his wife, 
as written, "House and riches are the inheritance of fathers, but a 
prudent wife is from Hashem" (Mishlei 19:14). Whoever merits a 
prudent wife merits everything. It is also written, "The heart of her 
husband safely trusts in her, and he shall have no lack of 

gain" (Mishlei 31:11). 
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182. Abraham, through her merit, went to consume the gain of the 
other nations, AS IN, "AND HE SHALL HAVE NO LACK OF GAIN." He 
counted on her merit that they will be unable to punish him or make 
advances on her. For that reason he gave THEM nothing by saying, 
"She is my sister" (Beresheet 12:19). Moreover, he saw an angel 
walking before her, who said to Abraham, Do not worry for her. The 
Holy One, blessed be He, sent me to take money from the other 
nations and keep her from anything. Abraham then had no fear for 
his wife but for himself, because he saw the angel not with him but 
with his wife. He said to himself, so she is kept but | am not. For that 
reason he said, "Say, I pray you, you are my sister." 


183. "that it may be well with me" (Ibid. 13). HE ASKS, it should have 
said, 'they may do well', since they said, "therefore it shall come to 
pass, when the Egyptians shall see you, that they shall say, This is 
his wife" (Ibid. 12). Hence it should have said, 'they may do well'. HE 
ANSWERS, "it may be (or: 'do') well" refers to him that walks before 
you, NAMELY THE ANGEL. The Holy One, blessed be He, may do 
well with me in this world, "and my soul shall live" (Ibid. 13) in that 
world, "because of you" (Ibid.), if you turn not from the path of truth. 
For if | gain money because of you in this world and you turn from 
the way, I shall deserve death in that world. So beware that my soul 
shall live in that world for your sake. 


184. Because of the angel that was walking before her to keep her, it 
is written, "And Hashem plagued Pharaoh...because of Sarai" (Ibid. 
17); "because of Sarai" surely, NAMELY BECAUSE OF HER WORDS. 
She would say to the angel, 'strike', and he struck. Abraham 
therefore had no fear for her, since she was protected. The reason 
he feared for himself was because he saw nothing guarding him. 


185. Come and see, ten times did Sarai command the angel to strike 
Pharaoh, and he was smitten with ten plagues. FOR Sarai made a 
sign for her descendants after her in Egypt, NAMELY, THAT THE 
EGYPTIANS WILL BE SMITTEN BY TEN PLAGUES, BEFORE THEY 
WILL BE REDEEMED FROM THEIR POWER. 


186. Rabbi Aba opened with, "As in the days of your coming out of 
the land of Egypt I will show him marvelous things" (Michah 7:15). 
The Holy One, blessed be He, will display redemption for His 
children as in the days when the Holy One, blessed be He, sent to 
take Yisrael out OF EGYPT, and showed all those plagues in Egypt 
and smote them because of Yisrael. Come and see the difference 
between this redemption AT THE END OF DAYS and the redemption 
from Egypt. The redemption from Egypt occurred on one day, from 
one king and one kingdom. Here it will be from all the kings of the 
world. Then the Holy One, blessed be He, will be glorified over the 
whole world and everyone will acknowledge the reign of the Holy 
One, blessed be He, and everyone will be smitten with celestial 
plagues, twice for each one, because they all were reluctant TO 
RELEASE Yisrael. 
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187. The reign of the Holy One, blessed be He, will be then revealed 
as written, "And Hashem shall be king over all the earth" (Zecharyah 
14:9). The nations will then be prompted to bring Yisrael to the Holy 
One, blessed be He. This is the meaning of, "And they shall bring all 
your brethren" (Yeshayah 66:20). Then the patriarchs will resurrect 
joyfully to behold the redemption of their children as before. This is 
the meaning of, "As in the days of your coming out of the land of 
Egypt I will show him marvelous things." 

Amen, so will be desired. 
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